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TRANSLATOR'S PREFACE

IN presenting to her countrymen a work which has long since obtained a wide acceptance on
the Continent, the trandator has thought that a brief notice of its author, and of the
circumstances under which it was produced, might not be without interest for English readers.

L éon-Dénizarth-Hippolyte Rivail, better known by his nom de plume of ALLAN KARDEC,
was born at Lyons, on the 4th of October 1804, of an old family of Bourg-en-Bresse, that had
been for many generations honourably distinguished in the magistracy and at the bar. His
father, like his grandfather, was a barrister of good standing and high character; his mother,
remarkably beautiful, accomplished, elegant, and amiable, was the object, on his part, of a
profound and worshipping affection, maintained unchanged throughout the whole of hislife.

Educated at the Institution of Pestalozzi, at Yverdun (Canton de Vaud), he acquired at an
early age the habit of investigation and the freedom of thought of which his later life was
destined to furnish so striking an example. Endowed by nature with a passion for teaching, he
devoted himself, from the age of fourteen, to aiding the studies of those of his schoolfellows
who were less advanced than himself; while such was his fondness for botany, that he often
spent an entire day among the mountains, walking twenty or thirty miles, with awallet on his
back, in search of specimens for his herbarium. Born in a Catholic country, but educated in a
Protestant one, he began, while yet a mere boy, to meditate on the means of bringing about a
unity of belief among the various Christian sects-a project of religious reform at which lie
laboured in silence for many years, but necessarily without success, the elements of the
desired solution not being at that time in his possession.

Having finished his studies at Yverdun, he returned to Lyons in 24, with the intention of
devoting himself to the law; but
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various acts of religious intolerance to which he unexpectedly found himself subjected led
him to renounce the idea of fitting himself for the bar, and to take up his abode in Paris,
where he occupied himself for some time in trandating Telemachus and other standard
French books for youth into German. Having at length determined upon his career, he
purchased, in 1828, a large and flourishing educational establishment for boys, and devoted
himself to the work of teaching, for which, by his tastes and acquirements, he was peculiarly
fitted. In 1830 he hired, at his own expense, a large hall in the Rue de Sevres, and opened
therein courses of gratuitous lectures on Chemistry, Physics, Comparative Anatomy, and
Astronomy. These lectures, continued by him through a period of ten years, were highly
successful, being attended by an auditory of over five hundred persons of every rank of
society, many of whom have since attained to eminence in the scientific world.

Always desirous to render instruction attractive as well as profitable, he invented an
ingenious method of computation, and constructed a mnemotechnic table of French history,
for assisting students to remember the remarkable events and discoveries of each reign.

Of the numerous educational works published by him may be mentioned, A Plan for the
Improvement of Public Instruction. submitted by him in 1828 to the French Legidative
Chamber, by which body it was highly extolled, though not acted upon; A Course of Practica
and Theoretic Arithmetic, on the Pestalozzian System, for the' use of Teachers and Mothers
(1829); A Classicd Grammar of the French Tongue (1831); A Manua for the use of
Candidates for Examination in the Public Schools; with Explanatory Solutions of various
Problems of Arithmetic and Geometry (1848); Normal Dictations for the Examinations of the
Hotel de Ville and the Sorbonne, with Specia Dictations on Orthographic Difficulties (1849)
These works, highly esteemed at the time of their publication, are still in use in many French
schools; and their author was bringing out new editions of some of them at the time of his
death.

He was a member of severa learned societies, among others, of the Roya Society of Arras,
which, in 1831, awarded to him the Prize of Honour for a remarkable essay on the question,
"What is the System of Study most in Harmony with the Needs of the Epoch?' He was for
several years Secretary to the
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Phrenological Society of Paris, and took an active part in the labours of the Society of
Magnetism, giving much time to the practical investigation of somnambulism, trance,
clairvoyance, and the various other phenomena connected with the mesmeric action. This
brief outline of his labours will suffice to show his menta activity, the variety of his
knowledge, the eminently practical turn of his mind, and his constant endeavour to be useful
to his fellow-men.

When, about 1850, the phenomenon of "table-turning” was exciting the attention of Europe
and ushering in the other phenomena since known as "spiritist”, he quickly divined the real
nature of those phenomena, as evidence of the existence of an order of relationships hitherto
suspected rather than known-viz., those which unite the visible and invisble worlds.
Foreseeing the vast importance, to science and to religion, of such an extension of the field of
human observation, he entered at once upon a careful investigation of the new phenomena. A
friend of his had two daughters who had become what are now called "mediums.” They were
gay, lively, amiable girls, fond of society, dancing, and amusement, and habitually received,
when "sitting" by themselves or with their young companions, "communications' in harmony
with their worldly and somewhat frivolous disposition. But, to the surprise of all concerned, it
was found that, whenever he was present, the messages transmitted through these young
ladies were of a very grave and serious character; and on his inquiring of the invisible
intelligences as to the cause of this change, he was told that "spirits of a much higher order
than those who habitually communicated through the two young mediums came expressly for
him, and would continue to do so, in order to enable him to fulfil an important religious
mission."

Much astonished at so unlooked-for an announcement, he at once proceeded to test its
truthfulness by drawing up a series of progressive questions in relation to the various
problems of human life and the universe in which we find ourselves, and submitted them to
his unseen interlocutors, receiving their answers to the same through the instrumentality of
the two young mediums, who willingly consented to devote a couple of evenings every week
to this purpose, and who thus obtained, through table-rapping and planchette-writing, the
replies which have become the basis of the spiritist theory, and which they were as little
capable of appreciating as of inventing.
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When these conversations had been going on for nearly two years, he one day remarked to his
wife, in reference to the unfolding of these views, which she had followed with intelligent
sympathy: "It is a most curious thing! My conversations with the invisible intelligences have
completely revolutionised my ideas and convictions. The instructions thus transmitted
constitute an entirely new theory of human life, duty, and destiny, that appears to me to be
perfectly rational and coherent, admirably lucid and consoling, and intensely interesting. |
have a great mind to publish these conversations in a book; for it seems to me that what
interests me so deeply might very likely prove interesting to others.” His wife warmly
approving the idea, he next submitted it to his unseen interlocutors, who replied in the usual
way, that it was they who had suggested it to his mind, that their communications had been
made to him, not for himself alone, but for the express purpose of being given to the world as
he proposed to do, and that the time had now come for putting this plan into execution. "To
the book in which you will embody our instructions” continued the communicating
intelligences, "you will give, as being our work rather than yours, the title of Le Livre des
Esprits (THE SPIRITS BOOK); and you will publish it, not under your own name, but under
the pseudonym of ALLAN KARDEC.! Keep your own name of Rivail for your own books
aready published; but take and keep the name we have now given you for the book you are
about to publish by our order, and, in genera, for al the work that you will have to do in the
fulfilment of the mission which, as we have already told you, has been confided to you by
Providence, and which will gradually open before you as you proceed in it under our
guidance."

The book thus produced and published sold with great rapidity, making converts not in
France only, but al over the Continent, and rendering the name of ALLAN KARDEC "a
household word" with the readers who knew him only in connection with it; so that he was
thenceforth called only by that name, excepting by his old personal friends, with whom both
he and his wife always retained their family-name. Soon after its publication, he founded The
Parisian Society of Psychologic Studies, of which he was President until his death, and which
met every Friday evening at his house, for the purpose of obtaining from spirits, through
writing mediums, instructions in elucidation of truth and duty.

1An old Briton name in his mother's family.
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He also founded and edited until he died a monthly magazine, entitled La Revue Spirite,
Journal of Psychologic Studies, devoted to the advocacy of the views set forth in The Spirit's
Book.

Similar associations were speedily formed al over the world. Many of these published
periodicals of more or less importance in support of the new doctrine; and al of them
transmitted to the Parisian Society the most remarkable of the spirit-communications received
by them. An enormous mass of spirit-teaching, unique both in quantity and in the variety of
the sources from which it was obtained, thus found its way into the hands of ALLAN
KARDEC by whom it was studied, collated, co-ordinated, with unwearied zeal and devotion,
during a period of fifteen years. From the materials thus furnished to him from every quarter
of the globe he enlarged and completed THE SPIRITS BOOK, under the direction of the
spirits by whom it was originally dictated; the "Revised Edition" of which work, brought out
by him in 1857 (vide "Preface to the Revised Edition," p. 19) has become the recognised text-
book of the school of Spiritualist Philosophy so intimately associated with his name. From
the same materials he subsequently compiled four other works, viz., The Mediums Book (a
practical treatise on Medianimity and Evocations), 1861; The Gospel as Explained by Spirits
(an exposition of morality from the spiritist point of view), 1864; Heaven and Hell (a
vindication of the justice of the divine government of the human race), 1865; and Genesis
(showing the concordance of the spiritist theory with the discoveries of modern science and
with the general tenor of the Mosaic record as explained by spirits), 1867. He also published
two short treatises, entitted What is Spiritism? and Spiritism Reduced to its Simplest
Expression.

It is to be remarked, in connection with the works just enumerated, that ALLAN KARDEC
was not a "medium,” and was consequently obliged to avail himself of the medianimity of
others in obtaining the spirit-communications from which they were evolved. The theory of
life and duty, so immediately connected with his name and labours that it is often erroneously
supposed to have been the product of his single mind or of the spirits in immediate
connection with him, is therefore far less the expression of a personal or individual opinion
than are any other of the spiritualistic theories hitherto propounded; for the basis of religious
philosophy laid down in his works was not, in any way, the production of his own
intelligence, but was as new to him asto
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any of his readers, having been progressively educed by him from the concurrent statements
of alegion of spirits, through many thousands of mediums, unknown to each other, belonging
to different countries, and to every variety of social position.

In person, ALLAN KARDEC was somewhat under middle height. Strongly built, with a
large, round, massive head, well-marked features, and clear grey eyes, he looked more like a
German than a Frenchman. Energetic and persevering, but of a temperament that was calm,
cautious, and unimaginative almost to coldness, incredulous by nature and by education, a
close, logical reasoner, and eminently practical in thought and deed, he was equally free from
mysticism and from enthusiasm. Devoid of ambition, indifferent to luxury and display, the
modest income he had acquired from teaching and from the sale of his educational works
sufficed for the simple style of living he had adopted, and allowed him to devote the whole of
the profits arising from the sale of his spiritist books and from the Revue Spirite to the
propagation of the movement initiated by him. His excellent wife relieved him of all domestic
and worldly cares, and thus enabled him to consecrate himself entirely to the work to which
he believed himself to have been called, and which he prosecuted with unswerving devotion,
to the exclusion of al extraneous occupations, interests, and companionships, from the time
when he first entered upon it until he died. He made no visits beyond a small circle of
intimate friends, and very rarely absented himself from Paris, passing his winters in the heart
of the town, in the rooms where be published his Revue, and his summers at the Villa Ségur,
a little semi-rura retreat which he had built and planted, as the home of his old age and that
of hiswife, in the suburban region behind the Champ de Mars, now crossed in every direction
by broad avenues and being rapidly built over, but which at that time was a sort of waste land
that might still pass for "the country."

Grave, dow of speech, unassuming in manner, yet not without a certain quiet dignity
resulting from the earnestness and single-mindedness which were the distinguishing traits of
his character, neither courting nor avoiding discussion, but never volunteering any remark
upon the subject to which he had devoted his life, he received with affability the innumerable
visitors from every part of the world who came to converse with him in regard to the views of
which he was the recognised exponent, answering questions and objections, explaining
difficulties, and giving in-
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formation to all serious inquirers, with whom he talked with freedom and animation, his face
occasionaly lighting up with a genial and pleasant smile, though such was his habitual
sobriety of demeanour that he was never known to laugh.

Among the thousands by whom he was thus visited were many of high rank in the socid,
literary, artistic, and scientific worlds. The Emperor Napoleon |11., the fact of whose interest
in gpiritist-phenomena was no mystery, sent for him severa times, and held long
conversations with him at the Tuileries upon the doctrines of THE SPIRITS BOOK.

Having suffered for many years from heart-disease, ALLAN KARDEC drew up, in 1869, the
plan of a new spiritist organisation, that should carry on the work of propagandism after his
death. In order to assure its existence, by giving to it a legal and commercia status, he
determined to make it a regularly congtituted joint-stock limited liability publishing and
bookselling company, to be constituted for a period of ninety-nine years, with power to buy
and sdll, to issue stock, to receive donations and bequests, etc. To this society, which was to
be cdled "The Joint Stock Company for the Continuation of the Works of ALLAN
KARDEC," he intended to bequeath the copyright of his spiritist writings and of the Revue
Spirite.

But ALLAN KARDEC was not destined to witness the realisation of the project in which he
took so deep an interest, and which has since been carried out with entire exactitude by his
widow.

On the 31st of March 1869, having just finished drawing up the constitution and rules of the
society that was to take the place from which he foresaw that he would soon be removed, he
was seated in hisusual chair at his study-table, in his roomsin the Rue Sainte Anne, in the act
of tying up a bundle of papers, when his busy life was suddenly brought to an end by the
rupture of the aneurysm from which he had so long suffered. His passage from the earth to
the spirit-world, with which he had so closaly identified himself, was instantaneous, painless,
without a sigh or a tremor; a most peaceful faling asleep and reawaking-fit ending of such a
life.

His remains were interred in the cemetery of Montmartre, in presence of a great concourse of
friends, many hundreds of whom assemble there every year, on the anniversary of his
decease, when afew commemorative words are spoken, and fresh
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flowers and wreaths, asis usual in Continental graveyards, are laid upon his tomb.

It is impossible to ascertain with any exactness the number of those who have adopted the
views set forth by ALLAN KARDEC; estimated by themselves at many millions, they are
incontestably very numerous. The periodicals devoted to the advocacy of these views in
various countries already number over forty, and new ones are constantly appearing. The
death of ALLAN KARDEC has not dlackened the acceptance of the views set forth by him,
and which are believed by those who hold them to be the basis, but the basis only, of the new
development of religious truth predicted by Christ; the beginning of the promised revelation
of "many things' that have been "kept hidden since the foundation of the world," and for the
knowledge of which the human race was "not ready" at the time of that prediction.

In executing, with scrupulous fidelity, the task confided to her by ALLAN KARDEC, the
trandator has followed, in all guotations from the New Testament, the version by Le Maistre
de Sacy, the one always used by ALLAN KARDEC.

ANNA BLACKWELL



THE SPIRITS BOOK






19

PREFACE TO THE REVISED EDITION

IN the first edition of this work, we announced our intention to publish a Supplement treating
of points for which it had been impossible to find room in that edition, or which might be
suggested by subsequent investigations ; but the new matter proved to be so closely
connected with what had been previously published as to render its publication in a separate
volume inexpedient. We therefore preferred to await the reprinting of the work, taking
advantage of the opportunity thus afforded to fuse the whole of the materials together, to
supress redundancies, and to make a more methodical arrangement of its contents. This new
edition may consequently be considered as a new work, although the principles originally laid
down have undergone no change, excepting in a very few instances which will be found to
constitute complements and explanations rather than modifications.

This conformity of the teachings transmitted, notwithstanding the diversity of the sources
from which they have emanated, is a fact of great importance in relation to the establishment
of spiritist doctrine. Our correspondence shows us, moreover, that communications, identical
(in substance, if not in form) with those embodied in the present work, have been obtained in
various quarters, and even, in some instances, previoudy to the publication of THE SPIRITS
BOOK, which has served to systematise and to confirm them. History, on the other hand,
proves that most of the ideas herein set forth have been held by the most eminent thinkers of
ancient and of modern times, and thus gives to them the additional sanction of its testimony.

ALLAN KARDEC
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FOR new ideas new words are needed, in order to secure clearness of language by avoiding
the confusion inseparable from the employment of the same term for expressing different
meanings. The words spiritual, spiritualist, spiritualism, have a definite acceptation; to give
them a new one, in order to apply them to the doctrine set forth by spirits, would be to
multiply the causes of amphibology, aready so numerous. Strictly speaking, Spiritualism is
the opposite of Materialism; every one is a Spiritualist who believes that there is in him
something more than matter, but it does not follow that he believes in the existence of spirits,
or in their communication with the visible world. Instead, therefore, of the words
SPIRITUAL SPIRITUALISM, we employ, to designate this latter belief, the words
SPIRITIST, SPIRITISM, which, by their form, indicate their origin and radical meaning, and
have thus the advantage of being perfectly intelligible; and we reserve the words spiritualism,
spiritualist, for the expression of the meaning attached to them by common acceptation. We
say, then, that the fundamental principle of the spiritist theory, or Spiritism, is the relation of
the material world with spirits, or the beings of the invisible world ; and we designate the
adherents of the spiritist theory as spiritists.

In a specia sense, "THE SPIRITS BOOK" contains the doctrine or theory of spiritism; in a
genera sense, it appertains to the spiritualist school, of which it presents one of the phases. It
isfor this reason that we have inscribed the words Spiritualist Philosophy on its title-page.

There is another word of which it is equally necessary to define the meaning, because it is the
keystone of every system of morality, and also because, owing to the lack of a precise
definition,
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it has been made the subject of innumerable controversies;, we refer to the word soul. The
divergence of opinion concerning the nature of the soul is aresult of the variety of meanings
attached to this word. A perfect language, in which every idea had its own specia term,
would save avast deal of discussion; for, in that case, misunderstanding would be impossible.

Some writers define the soul as being the principle of organic life, having no existence of its
own, and ceasing with the life of the body. According to this purely Materidistic belief, the
soul is an effect, and not a cause.

Others consider the soul as being the principle of intelligence, the universal agent, of which
each being absorbs a portion. According to them, there is, in the entire universe, only one
soul, which distributes sparks of itself among all intelligent beings during their life ; each
spark, after the death of the being it has animated, returning to the common source, and
blending again with the genera whole, as brooks and rivers return to the ocean from which
they were produced. This opinion differs from the preceding one, inasmuch as, according to
the latter hypothesis, there is in us something more than matter, something that remains in
existence after our death; but, practicaly, it is much as though nothing remained of us, since,
no longer possessing individuality, we should retain no consciousness of our identity.
According to this hypothesis, the universal soul is God, and each being is a portion of the
Divinity. It is a species of Pantheism.

According to others, again, the soul is a moral being, distinct, independent of matter, and
preserving its individuality after death. This acceptation of the word soul is certainly the one
most generally received; because, under one name or another, the idea of abeing that survives
the body is found as an ingtinctive belief, and independently of all teaching, among all
nations, whatever their degree of civilisation. This doctrine, according to which the soul is a
cause and not an effect, is that of the spiritualists.

Without discussing the value of these opinions, and considering the subject merely under its
philological aspect, we say that these three applications of the word soul constitute three
distinct ideas, each of which demands a different term. "Soul" has, therefore, a triple
meaning, and is employed by each school according to the specia meaning it attributes to that
word. In order to avoid
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the confusion naturally resulting from the use of the same word to express three different
ideas, it would he necessary to confine the word to one of these three ideas; it would not
matter to which, provided the choice were clearly understood. We think it more natural to
take it in its most common acceptation; and for this reason we employ the word SOUL to
indicate the immaterial and individual being which resides in us, and survives the body. Even
if this being did not really exist, and were only a product of the imagination, a specific term
would still be needed to designate it.

For want of such aterm for each of the other ideas now loosely understood by the word soul,
we employ the term vital principle to designate the material and organic life which, whatever
may be its source, is common to al living creatures, from the plant to man. As life can exist
without the thinking faculty, the vital principle is something distinct from independent of it.
The word vitality would not express the same idea. According to some, the vital principleisa
property of matter; an effect produced wherever matter is found under certain given
conditions; while, in the opinion of the greater number of thinkers, it resides in a special
fluid, universally diffused, and of which each being absorbs and assimilates a portion during
life, as inert bodies absorb light; the vital principle being identical with the vital fluid, which
is generally regarded as being the same as the animalised electric fluid, designated aso as the
magnetic fluid, the nervous fluid, etc.

However this may be, one fact is certain, for it is proved by observation, viz., that organic
beings possess in themselves a force which, so long as it exists, produces the phenomena of
life ; that physical life is common to all organic beings, and is independent of intelligence and
thought; that intelligence and thought are faculties peculiar to certain organic species; and,
lastly, that, among the organic species endowed with intelligence and thought, there is one
which is endowed with a special moral sense that gives it an incontestable superiority over
the others, viz., human species.

It is evident that, being employed according to various acceptations, the term soul does not
exclude either Materialism or Pantheism. Spiritualists themselves understand the term soul
according to one or other of the first two definitions, without denying the distinct immaterial
being, to which, in that case it would give some other name. This word, therefore, is not the
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representative of an opinion; it is a Protean term, defined by each after his own fashion, and
thus giving rise to interminable disputes.

We might also avoid confusion, even while employing the word soul in the three senses
defined above, by adding to it some qualifying term that should specify the point of view
from which we consider it, or the mode in which we apply it. It would be, in that case, a
generic word, representing at once the principles of materia life, of intelligence, and of the
moral faculty, each of which would be distinguished by an attribute, as is done, for example,
with the word gas, by adding the words hydrogen, oxygen, etc. Thus we might say-and it
would, perhaps, be the best plan to adopt-vital soul for the principle of materia life,
intellectual soul for the principle of intelligence, and spiritual soul for the principle of our
individuality after death ; in which case the vital soul would be common to all organic beings,
plants, animals, and men ; the intellectual soul would be the peculiar property of animals and
men ; and the spiritual soul would belong to men only.

We have thought it al the more important to be explicit in regard to this point, because the
spiritist theory is naturally based on the existence in us of a being independent of matter, and
that survives the body. As the word soul will frequently recur in the course of this work, it
was necessary to define the meaning we attach to it, in order to avoid all misunderstanding.

We now come to the principal object of this preliminary explanation.

Spiritist doctrine, like al new theories, has its Supporters and its opponents. We will
endeavour to reply to some of the objections of the latter, by examining the worth of the
reasons on which they are based, without, however, pretending to be able to convince
everybody, but addressing ourselves to those who, without prejudices or preconceived idess,
are sincerely and honestly desirous of arriving at the truth; and will prove to them that those
objections are the result of atoo hasty conclusion in regard to facts imperfectly observed.
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Of the facts referred to, the one first observed was the movement of objects, popularly called
"table-turning." This phenomenon, first observed in America (or rather, renewed in that
country, for history proves it to have been produced in the most remote ages of antiquity),
was attended with various strange accompaniments, such as unusua noises, raps produced
without any ostensible cause, etc. From America this phenomenon spread rapidly over
Europe and the rest of the world. It was met at first with incredulity; but the movements were
produced by so many experimenters, that it soon became impossible to doubt its reality.

If the phenomenon in question had been limited to the movement of inert objects, it might
have been possible to explain it by some purely physical cause. We are far from knowing all
the secret agencies of nature, or all the properties of those which are known to us. Electricity,
moreover, is not only multiplying, day by day, the resources it offers to mankind but appears
to be about to irradiate science with anew light. It seemed, therefore, by no meansimpossible
that electricity, modified by certain circumstances, or some other unknown agent, might be
the cause of these movements. The fact that the presence of several persons increased the
intensity of the action appeared to strengthen this supposition; for the union of these might
not ineptly be regarded as constituting a battery, of which the power was in proportion to the
number of its elements.

That the movement of the tables should be circular wasin 110 way surprising, for the circular
movements is of frequent occurrence in nature. All the stars move in circles; and it therefore
seemed to be possible that in the movement of the tables we had a reflex on a small scale of
the movement of the universe; or that some cause, hitherto unknown, might produce,
accidentally, and, in regard to small objects, a current analogous to that which impels the
worlds of the universe in their orbits.

But the movement in question was not aways circular. It was often irregular, disorderly; the
object moved was sometimes violently shaken, overthrown, carried about in various
directions, and, in contravention of all known laws of statics, lifted from the ground and held
up in the air. Still in all this, there was nothing that might not be explained by the force of
some invisible physical agent. Du we not see electricity overthrow buildings,
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uproot trees and hurl to considerable distances the heaviest bodies, attracting or repelling, as
the case may be?

The rappings and other unusual noises, supposing them to be due to something else than the
dilatation of the wood, or other accidental cause, might very well be produced by an
accumulation of the mysterious fluid; for does not electricity produce the loudest sounds?

Up to this point everything might be considered as belonging to the domain of physics and
physiology. Without going beyond this circle of ideas, the learned might have found in the
phenomenon referred to matter well worthy of serious study. Why was this not done? It is
painful to be obliged to make the confession, but the neglect of the scientific world was due
to causes that add one more proof to the many aready given of the frivolity of the human
mind. In the first place, the non-glamour of the object which mainly served as the basis of the
earliest experimentations had something to do with this disdain. What an influence, in regard
to even the most serious matters, is often exerted by a mere word! Without reflecting that the
movement referred to might be communicated to any object, the idea of tables became
associated with it in the general mind, doubtless because a table, being the most convenient
object upon which to experiment, and also because people can place themselves round atable
more conveniently than round any other piece of furniture, was generaly employed in the
experiments referred to. But men who pride themselves on their mental superiority are
sometimes so puerile as to warrant the suspicion that a good many keen and cultivated minds
may have considered it beneath them to take any notice of what was commonly known as "the
dance of tables." If the phenomenon observed by Galvani had been made known by some
unlearned person, and dubbed with some absurd nickname, it would probably have been
consigned to the lumber-room, along with the divining-rod; for where is the scientist who
would not in that case have regarded it as derogatory to occupy himself with the dance of
frogs?

A few men of superior intellect, however, being modest enough to admit that nature might
not have revealed to them all her secrets, conscientiously endeavoured to see into the matter
for themselves; but the phenomena not having always responded to their attempts, and not
being always produced at their pleasure, and according to their methods of experimenting,
they arrived
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at an adverse conclusion in regard to them. The tables, however, despite that conclusion,
continued to turn; and we may say of them, with Galileo, "Nevertheless, they move!" We may
assert, fill further, that the facts alluded to have been multiplied to such an extent that they
have become naturalised among us, so that opinions are now only divided as to their nature.

And here let us ask whether the fact that these phenomena are not always produced in exactly
the same way, and according to the wishes and requirements of each individual observer, can
be reasonably regarded as constituting an argument against their redlity? Are not the
phenomena of electricity and chemistry subordinated to certain conditions, and should we be
right in denying their reality because they do not occur when those conditions are not present?
Is it strange, then, that certain conditions should be necessary to the production of the
phenomenon of the movement of objects by the human fluid, or that it should not occur when
the observer, placing himself at his own individual point of view, insists on producing it a his
own pleasure, or in subjecting it to the laws of phenomena aready known, without
considering that a new order of facts may, and indeed mugt, result from the action of laws
equally new to us? Now, in order to arrive at a knowledge of such laws, it is necessary to
study the circumstances under which those facts are produced; and such a study can only be
made through long-sustained and attentive observation.

"But," it is often objected, "there is evident trickery in some of the occurrences referred to."
To this objection we reply, in the first place, by asking whether the objectors are quite sure
that what they have taken for trickery may not be ssimply an order of facts which they are not
yet able to account for, as was the case with the peasant who mistook the experiments of a
learned professor of physics for the tricks of a clever conjuror? But even admitting that there
has been trickery in some cases, is that a reason for denying the redlity of facts? Must we
deny the redlity of physics because certain conjurors give themselves the title of physicists?
Moreover, the character of the persons concerned in these manifestations should be taken into
account, and the interest they may have in deceiving. Would they do so by way of ajoke? A
joke may amuse for a moment, but a mystification, if kept up too long, would become as
wearisome to the mystifier asto the mystified. Besides, a mystification carried
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on from one end of the earth to the other, and among the most serious, honourable, and
enlightened people, would be at |east as extraordinary as the phenomenain question.

v

If the phenomena we are considering had been limited to the movement of objects, they
would have remained, as we have aready remarked, within the domain of physical science;
but so far was this from being the case, that they speedily proved to be only the forerunners of
facts of a character still more extraordinary. For it was soon found that the impulsion
communicated to inert objects was not the mere product of a blind mechanical force, but that
it revedled the action of an intelligent cause, a discovery that opened up a new field of
observation, and promised a solution of many mysterious problems. Are these movements
due to an intelligent power? Such was the question first to be answered. If such a power
exists, what is it? What is its nature? What its origin? Is it superhuman? Such were the
secondary questions which naturally grew out of that first one.

The earliest manifestations of intelligence were made by means of the legs of tables, that
moved up and down, striking a given number of times, and replying in this way by "yes' or
"no" to the questions asked. Even here, it must be confessed, there was nothing very
convincing for the incredulous, as these apparent answers might be an effect of chance. But
fuller replies were soon obtained, the object in motion striking a number of blows
corresponding to the number of each letter of the aphabet, so that words and sentences began
to be produced in reply to the questions propounded. The correctness of these replies, their
correlation with the questions asked, excited astonishment. The mysterious being who gave
these replies, when questioned as to its nature, declared itself to be a"spirit" or "genius," gave
itself aname, and stated various particulars about itself. Thisis a circumstance of noteworthy
importance, for it proves that no one suggested the idea of spirits as an explanation of the
phenomenon, but that the phenomenon gave this explanation of itself. Hypotheses are often
framed, in the positive sciences, to serve as a basis of argument; but such was not the case in
this instance.

The mode of communication furnished by the alphabet being
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tedious and inconvenient, the invisible agent (a point worthy of note) suggested another, by
advising the fitting of a pencil to a small basket. This basket, placed upon a sheet of paper,
was set in motion by the same occult power that moved the tables; but, instead of obeying a
smple and regular movement of rotation, the pencil traced letters that formed words,
sentences, and entire discourses, filling many pages, treating of the deepest questions of
philosophy, morality, metaphysics, psychology, etc., and as rapidly as though written by the
hand.

This suggestion was made simultaneoudly in America, in France, and in various other
countries. It was made in the following terms, in Paris, on the 10th of June 1853, to one of the
most fervent partisans of the new phenomena-one who, from the year 1849, had been busily
engaged in the evocation of spirits-" Fetch the little basket from the next room; fasten a
pencil to it; place it upon a sheet of paper; put your fingers on the edge of the basket." This
having been done, the basket, a few moments afterwards, began to move, and the pencil
wrote, quite legibly, this sentence -"I expressy forbid your repeating to any one what | have
just told you. The next time | write, | shall do it better."

The object to which the pencil is attached being merely an instrument, its nature and form are
of no importance, convenience being the only point to be considered. The instrument known
as the planchette has since been generally adopted.

The basket, or planchette, will only move under the influence of certain persons gifted with a
gpecia power or faculty, who are called mediums-that is to say, go-betweens, or
intermediaries between spirits and men. The conditions which give this power depend on
causes, physical and moral, that are as yet but imperfectly understood, for mediums are of al
ages, of both sexes, and of every degree of intellectua development. The faculty of
mediumship, moreover, is developed by exercise.

Vv

It was next perceived that the basket and the planchette only formed, in redlity, an appendix
to the hand. The medium, therefore, now held the pencil in his hand, and found that he was
made to write under an impulsion independent of his will, and often with an aimost feverish
rapidity. In this way the communications were not only made more quickly, but also became
more
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easy and more complete. At the present day, this method is the one most frequently
employed, the number of persons endowed with the aptitude of involuntary writing being
very considerable, and constantly increasing. Experience gradualy made known many other
varieties of the mediumistic faculty, and it was found that communications could be received
through speech, hearing, sight, touch, etc., and even through the direct writing of the spirits
themselves,-that is to say, without the help of the medium's band, or of the pencil.

This fact established, an essentia point still remained to be ascertained, viz., the nature of the
medium's action, and the share taken by him, mechanicaly and morally, in the obtaining of
the replies. Two points of the highest importance, and that could not escape the notice of the
attentive observer, sufficed to settle the question. The first of these is the way in which the
basket moves under the influence of the medium, through the mere laying of hisfingerson its
edges, and in such a manner that it would be impossible for him to guide it in any direction
whatever. This impossibility becomes still more evident when two or three persons place
their fingers at the same time on the same basket, for a truly phenomenal concordance of
movements and of thoughts would be required between them, in order to produce, on the part
of each, the same reply to the question asked. And this difficulty is increased by the fact that
the writing often changes completely with each spirit who communicates, and that, whenever
a given spirit communicates, the same writing re-appears. In such cases, the medium would
have to train himself to change his handwriting an indefinite number of times, and would also
have to remember the particular writing of each spirit.

The second point referred to is the character of the replies given, which are often, and
especially when the questions asked are of an abstract or scientific nature, notoriously beyond
the scope of the knowledge, and even of the intellectual capacity, of the medium, who,
moreover, is frequently unaware of what he is made to write, since the reply, like the question
asked, may be couched in a language of which he is ignorant, or the question may even be
asked mentally. It often happens, too, that the basket, or the medium, is made to write
spontaneoudly, without any question having been propounded, and upon some subject
altogether unexpected.
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The replies thus given, and the messages thus transmitted, are sometimes marked by such
sagacity, profundity, and appropriateness, and convey thoughts so elevated, so sublime, that
they can only emanate from a superior intelligence, imbued with the purest morality; at other
times, they are so vapid, frivolous, and even trivia, that they cannot be supposed to emanate
from the same source. This diversity of language can only be explained by the diversity of the
intelligences who thus manifest themselves. Do these intelligences reside in the human race,
or are they beyond the pale of humanity? Such is the next point to be cleared up, and of which
the complete explanation will be found in the present work, such as it has been given by the
spirits themselves.

The facts referred to, as being of an order beyond our usual circle of observation, do not occur
mysterioudly, but in broad daylight, so that every one can see them and ascertain their reality;
they are not the privilege of a single individual, but are obtained by tens of thousands of
persons every day at pleasure. These effects have necessarily a cause; and as they reved the
action of an intelligence and a will, they are evidently beyond the domain of merely physical
effects.

Many theories have been broached in relation to this subject; these we shall presently
examine, and shal then be able to decide whether they can account for al the facts now
occurring. Let us, meanwhile, assume the existence of beings distinct from the human race,
since such is the explanation given of themselves by the intelligences thus revealed to us, and
let us see what they say to us.

4

The beings who thus enter into communication with us designate themselves, as we have
said, by the name of spirits or genie, and as having belonged, in many cases at least, to men
who have lived upon the earth. They say that they constitute the spiritual world, as we, during
our earthly life, constitute the corporeal world.

We will now briefly sum up the most important points of the doctrine which they have
transmitted to us, in order to reply more easily to the objections of the incredul ous.

"God is eternal, immutable, immaterial, unique, all-powerful, sovereignly just and good.
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"He has created the universe, which comprehends all beings, animate and inanimate, material
and immaterial.

"The material beings congtitute the visible or corporeal world, and the immaterial beings
constitute the invisible or spiritual world, that isto say, the spirit-world, or world of spirits.

"The spirit-world is the normal, primitive, eternal world, pre-existent to, and surviving,
everything else.

"The corporeal world isonly secondary; it might cease to exist, or never have existed, without
changing the essentiality of the spiritual world.

"Spirits temporarily assume a perishable material envelope, the destruction of which, by
death, restores them to liberty.

"Among the different species of corporeal beings, God has chosen the human species for the
incarnation of spirits arrived at a certain degree of development; it is this which gives it a
moral and intellectual superiority to all the others.

"The soul is an incarnated spirit, whose body is only its envelope.

"There are in man three things -(1.) The body, or material being, analogous to the animals,
and animated by the same vital principle; (2.) The soul, or immaterial being, a spirit
incarnated in the body; (3.) The link which unites the soul and the body, a principle
intermediary between matter and spirit.

"Man has thus two natures.: by his body he participates in the nature of the animals, of which
it has the instincts; by his soul, he participates in the nature of spirits.

"The link, or perispirit, which unites the body and the spirit, is a sort of semi-material
envelope. Death is the destruction of the material body, which is the grossest of man's two
envelopes; but the spirit preserves his other envelope, viz., the perispirit, which constitutes
for him an ethereal body, invisible to us in its norma state, but which he can render
occasionally visible, and even tangible, asis the case in apparitions.

"A spirit, therefore, is not an abstract, undefined being, only to be conceived of by our
thought; it isareal, circumscribed being, which, in certain cases, is appreciable by the senses
of sight, hearing, and touch.

"Spirits belong to different classes, and are not equal to one another either in power, in
intelligence, in knowledge, or in morality. Those of the highest order are distinguished from
those below them by their superior purity and knowledge, their nearness to
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God, and their love of goodness; they are "angels' or "pure spirits." The other classes are
more and more distant from this perfection; those of the lower ranks are inclined to most of
our passions, hatred, envy, jealousy, pride, etc.; they take pleasure in evil. Among them are
some who are neither very good nor very bad, but are teazing and troublesome rather than
malicious are often mischievous and unreasonable, and may be classed as giddy and foolish

spirits.

"Spirits do not belong perpetually to the same order. All are destined to attain perfection by
passing through the different degrees of the spirit-hierarchy. This amelioration is effected by
incarnation, which is imposed on some of them as an expiation, and on others as a mission.
Material life is a trial which they have to undergo many times until they have attained to
absolute perfection; it is a sort of filter, or alembic, from which they issue more or less
purified after each new incarnation.

"On quitting the body, the soul re-enters the world of spirits from which it came, and from
which it will enter upon a new material existence after a longer or shorter lapse of time,

during which its state is that of an errant or wandering spirit.

"Spirits having to pass through many incarnations, it follows that we have al had many
existences, and that we shall have others, more or less perfect, either upon this earth or in
other worlds.

"The incarnation of spirits always takes place in the human race; it would be an error to
suppose that the soul or spirit could be incarnated in the body of an animal.

"A spirit's successive corporeal existences are always progressive, and never retrograde; but
the rapidity of our progress depends on the efforts we make to arrive at perfection.

"The qualities of the soul are those of the spirit incarnated in us; thus, a good man is the
incarnation of agood spirit, and a bad man is that of an unpurified spirit.

"The soul possessed its own individuality before its incarnation; it preserves that individuality
after its separation from the body.

"On its re-entrance into the spirit world, the soul again finds there all those whom it has
known upon the earth, and all its former existences eventually come back to its memory, with
the

1 There is. between this doctrine of re-incarnation and that of metempsychosis, as held by certain sects, a
characteristic difference, which is explained in the course of the present work.
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remembrance of all the good and of all the evil which it has done in them.

"Theincarnated spirit is under the influence of matter; the man who surmounts this influence,
through the elevation and purification of his soul, raises himself nearer to the superior spirits,
among whom he will one day be classed. He who allows himself to be ruled by bad passions,
and places al his delight in the satisfaction of his gross animal appetites, brings himself
nearer to the impure spirits, by giving preponderance to his animal nature.

"Incarnated spirits inhabit the different globes of the universe.

"Spirits who are not incarnated, who are errant, do not occupy any fixed and circumscribed
region; they are everywhere, in space, and around us, seeing us, and mixing with us
incessantly; they constitute an invisible population, constantly moving and busy about us, on
every side.

"Spirits exert an incessant action upon the moral world, and even upon the physical world,;
they act both upon matter and upon thought, and constitute one of the powers of nature, the
efficient cause of many classes of phenomena hitherto unexplained or misinterpreted, and of
which only the spiritist theory can give arational explanation.

‘Spirits are incessantly in relation with men. The good spirits try to lead us into the right road,
sustain us under the trials of life, and aid us to bear them with courage and resignation; the
bad ones tempt us to evil: it is a pleasure for them to see us fall, and to make us like
themselves.

"The communications of spirits with men are either occult or ostensible. Their occult
communications are made through the good or bad influence they exert on us without our
being aware of it; it is our duty to distinguish, by the exercise of our judgement, between the
good and the bad inspirations that are thus brought to bear upon us. Their ostensible
communications take place by means of writing, of speech, or of other physical
manifestations, and usualy through the intermediary of the mediums who serve as their
instruments.

"Spirits manifest themselves spontaneoudly, or in response to evocation. All spirits may be
evoked: those who have animated the most obscure of mortals, as well as those of the most
illustrious personages, and whatever the epoch at which they lived; those of our relatives, our
friends, or our enemies, and we may obtain from them, by written or by verbal
communications, counsels,



35

THE SPIRITS BOOK

information in regard to their situation beyond the grave, their thoughts in regard to us, and
whatever revelations they are permitted to make to us.

Spirits are attracted by their sympathy with the moral quality of the parties by whom they are
evoked. Spirits of superior elevation take pleasure in meetings of a serious character,
animated by the love of goodness and the sincere desire of instruction and improvement.
Their presence repels the spirits of inferior degree who find, on the contrary, free access and
freedom of action among persons of frivolous disposition, or brought together by mere
curiosity, and wherever evil instincts are to be met with. So far from obtaining from spirits,
under such circumstances, either good advice or useful information, nothing is to be expected
from them but trifling, lies, ill-natured tricks, or humbugging; for they often borrow the most
venerated names, in order the better to impose upon those with whom they are in
communication.

"It is easy to distinguish between good and bad spirits. The language of spirits of superior
elevation is constantly dignified, noble, characterised by the highest morality, free from every
trace of earthly passion; their counsels breathe the purest wisdom, and always have our
improvement and the good of mankind for their aim. The communications of spirits of lower
degree, on the contrary, are full of discrepancies, and their language is often commonplace,
and even coarse. If they sometimes say things that are good and true, they more often make
false and absurd statements, prompted by ignorance or malice. They play upon the credulity
of those who interrogate them, amusing themselves by flattering their vanity, and fooling
them with false hopes. In aword, instructive communications worthy of the name are only to
be obtained in centres of a serious character, whose members are united, by an intimate
communion of thought and desire, in the pursuit of truth and goodness.

“The moral teaching of the higher spirits may be sumnied up, like that of Christ, in the gospel
maxim, ‘Do unto others as you would that others should do unto you;' that is to say, do good
to al, and wrong no one. This principle of action furnishes mankind with arule of conduct of
universal application, from the smallest matters to the greatest.

1 Vide, in connection with the statements of this paragraph, the qualifying explanations and practical counsels of
The Mediums Book- TRANS.
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They teach us that selfishness, pride, sensuality, are passions which bring us back towards the
animal nature, by attaching us to matter; that he who, in this lower life, detaches himself froni
matter through contempt of worldly trifles, and through love of the neighbour, brings himself
back towards the spiritual nature; that we should all make ourselves useful, according to the
means which God has placed in our hands for our trial; that the strong and the powerful owe
aid and protection to the weak; and that he who misuses strength and power to oppress his
fellow-creature violates the law of God. They teach us that in the spirit-workl nothing can be
hidden, and that the hypocrite will there be un-masked, and all his wickedness unvelled; that
the presence, unavoidable and perpetual, of those whom we have wronged in the earthly life
is one of the punishments that await us in the spirit-world; and that the lower or higher state
of spirits gives rise in that other life to sufferings or to enjoyments unknown to us upon the
earth.

"But they also teach us that there are no unpardonable sins, none that cannot be efaced by
expiation. Man finds the means of accomplishing thisin the different existences which permit
him to advance progressively, and according to his desire and his efforts, towards the
perfection that constitutes his ultimate aim.

Such is the sum of spiritist doctrine, as contained in the teachings given by spirits of high
degree. Let us now consider the objections that are urged against it.

VI

Many persons regard the opposition of the learned world as constituting, if not a proof, at
least a very strong presumption of the falsity of Spiritism. We are not of those who affect
indifference in regard to the judgment of scientific men; on the contrary, we hold them in
great esteem, and should think it an honour to be of their number, but we cannot consider
their opinion as |)eing, under all circumstances, necessarily and absolutely conclusive.

When the votaries of science go beyond the bare observation of facts, when they attempt to
appraise and to explain those facts, they enter tipon the field of conjecture; each advances a
system of his own, which he does his utmost to bring into favour, and defends with might and
main. Do we not see every day the most
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divergent systems brought forward and rejected. one after the other; now cried down as
absurd errors, and now cried up as incontestable truths? Facts are the sole criterion of redlity,
the sole argument that admits of no reply: in the absence of facts. the wise man suspends his
judgment.

In regard to al matters that have aready been fully examined, the verdict of the learned is
justly held to be authoritative, because their knowledge of them is fuller and more
enlightened than that of ordinary men; but in regard to new facts or principles, to matters
imperfectly known, their opinion can only be hypothetic, because they are no more exempt
from prejudice than other people It may even be said that scientific men are more apt to be
prejudiced than the rest of the world, because each of them is naturally inclined to look at
everything from the special point of view that has been adopted by him; the mathematiciau
admitting no other order of proof than that of an algebraic demonstration, the chemist
referring everything to the action of the elements, etc. When a man has made for himself a
speciaty, he usually devotes his whole mind to it; beyond the scope of this speciaty he often
reasons falsely, because, owing to the weakness of human reason, he insists on treating every
subject in the same way; and therefore, while we should willingly and confidemly consult a
chemist in regard to a question of analysis, a physicist in regard to electricity, a mechanician
in regard to a motive power, we must be allowed, without in any way derogating from the
respect due to their special knowledge, to attach no more weight to their unfavourable
opinion of Spiritism than we should do to the judgment of an architect on a question relating
to the theory of music.

The positive sciences are based on the properties of matter, which may be experimented upon
and manipulated at pleasure; but spiritist phenomena are an effect of the action of
intelligences who have wills of their own, and who constantly show us that they are not
subjected to ours. The observation of facts, therefore, cannot be carried on in the latter case in
the same way as in the former one, for they proceed from another source, and require special
conditions; and, consequently, to insist upon submitting them to the same methods of
investigation is to insist on assuming the existence of analogies that do not exist. Science,
properly so called, is therefore incompetent, as such, to decide the question of the truth of
Spiritism; it has nothing to do with it; and
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its verdict in regard to it, whether favourable or otherwise, is of no weight. Spiritist belief is
the result of a persona conviction that scientific men may hold as individuals, and
independent of their quality as scientists;, but to submit the question to the decision of
physical science would be much the same thing as to set a company of physicists and
astronomers to decide the question of immortality. Spiritism deals exclusively with the
existence of the soul, and its state after death; and it is stipremely un-reasonable to assume
that a man must be a great psychologist smply because he is a great mathematician or a great
anatomist. The anatomist, when dissecting a human body, looks for the soul, and, as he does
not find it under his scalpel as lie finds a nerve or see it evaporate as does a gas, he concludes
that it does not exist, because he reasons from an exclusively material point of view; but it by
no means follows that he is right, and that the opinion of the rest of the world is wrong. We
see, therefore, that the task of deciding as to the truth or falsity of Spiritism does not fall
within the scope of physical science. When spiritist beliefs shall have become generalised,
when they shall have been accepted by the masses (and, if we may judge by the rapidity with
which they are being propagated, that time can hardly be very distant), it will be with those
beliefs as with all new ideas that have encountered opposition; and scientific men will end by
yielding to the force of evidence. They will be brought, individually, by the force of things, to
admit ideas that they now regect; and, until then, it would be premature to turn them from
their specia studies in order to occupy them with a matter which is foreign aike to their
habits of thought and to their spheres of investigation. Mean-while, those who, without a
careful preparatory study of the matter, pronounce a negative verdict in regard to it, and throw
ridicule upon al who are not of their way of thinking, forget that such has been done in
regard to nearly al the great discoveries that honour the human race. They risk seeing their
names added to the list of illustrious proscribers of new ideas, and classed with those of the
members of the learned assembly which, in 1752, received Franklin's paper on lightning-rods
with peals of laughter, and voted it to be unworthy of mention among the communications
addressed to it; or with that other one which caused France to miss the advantage of taking
the lead in the application of steam to shipping. by declaring Fulton's plans to be
impracticable: and yet these subjects lay within their competence. If those two
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assemblies, which numbered the most eminent scientists of the world among their members,
had only contempt and sarcasm for ideas which they did not understand, but which were
destined to revolutionise, afew years later, science, industry, and daily life. how can we hope
that a question foreign to their labours shouk! meet with any greater degree of favour at their
hands?

The erroneous judgments of learned men in regard to certain discoveries, though regrettable
for the honour of their memory, do not invalidate the title to our esteem acquired by them in
regard to other matters. But is common-sense only to be found associated with an official
diploma, and are there only fools and simpletons outside the walls of scientific institutions?
Let oor opponents condescend to glance over the ranks of the partisans of Spiritism, and see
whether they contain only persons of inferior understanding, or whether, on the contrary,
considering the immense number of men of worth by whom it has been embraced, it can be
regarded as belonging to the category of old wives fables; whether, in fact, the character and
scientific knowledge of its adherents do not rather deserve that it should be said -"When such
men affirm a matter, there must at least be something in it?"

We repeat that. if the facts we are about to consider had been limited to the mechanical
movement of inert bodies, physical science would have been competent to seek out the
physical cause of the phenomena; but the manifestations in question being professedly
beyond the action of laws or forces yet known to men, they are necessarily beyond the
competence of human science. When the facts to be observed are novel, and do not fall
within the scope of any known science, the scientist, in order to study them, should throw his
science temporarily aside, remembering that a new study cannot be fruitfully prosecuted
under the influence of preconceived ideas.

He who believes his reason to be infalible is very near to error. Even those whose ideas are
of the falsest profess to base them on reason; and it is in the name of reason that they reject
whatever seems to them to be impossible. They who formerlv reected the admirable
discoveries that are the glory of the human mind did so in the name of reason; for what men
call reason is often only pride disguised, and whoever regards himself as in-fallible virtualy
claimsto be God's equal. We therefore address ourselves to those who are reasonable enough
to suspend their judgment in regard to what they have not yet seen, and who,
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judging of the future by the past, do not believe that man has reached his apogee, or that
nature has turned over for him the last leaf of her hook.

VI

Let us add that the study of such atheory as that of Spiritism. which introduces us at once to
an order of ideas so novel and so grand, can only be fruitfully pursued by persons of a serious
turn of mind, persevering, free from pregudice, and animated by a firm and sincere
determination to arrive at the truth. We could not give this qualification to those who decide,
in regard to such a subject, a priori, lightly, and without thorough examination; who bring to
the work of study neither the method, the regularity, nor the sustained attention necessary to
success. still less could we give it to those who, not to lose their reputation for wit and
sharpness, seek to turn into ridicule matters of the most serious import, or that are judged to
be such by persons whose knowledge, character, and convictions should command respect.
Let those who consider the facts in question as unworthy of their attention abstain from
studying them; no one would attempt to interfere with their belief; but let them, on their part,
respect the belief of those who are of a contrary opinion.

The characteristics of serious study are the method and the perseverance with which it is
carried on. Is it strange that sensible answers are not always obtained from spirits in reply to
guestions which, however serious in themselves, are propounded at random, and in the midst
of ahost of others, unconnected, frivolous, or foolish? Besides, a question is often complex,
and the answer to it, in order to be clear, needs to be preceded, or completed, by various
considerations. Whoever would acquire any science must make it the object of methodical
study, must begin at the beginning, and follow out the sequence and development of the ideas
involved in it. If one who is ignorant of the most elementary facts of a science should ask a
guestion in regard to it of the most learned of its professors, could the professor, however
excellent his goodwill, give him any satisfactory answer? For any isolated answer, give under
such conditions, must necessarily be incomplete, and would, therefore, in many cases, appear
unintelligible, or even absurd. It is exactly the same in regard to the relations which we
establish with spirits. If we
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would learn in their school, we must go through a complete course of teaching with them;
but, as among ourselves, we must select our teachers, and work on with steadiness and
assiduity.

We have said that spirits of superior advancement are only attracted to centres in which there
reigns a serious desire for light, and, above al, a perfect communion of thought and feeling in
the pursuit of moral excellence. Frivolity and idle curiosity repel them, just as, among men,
they repel all reasonable people; and the road is thus |eft open to the mob of foolish and lying
spirits who are aways about us, watching for opportunities of mocking us and amusing
themselves at our expense. What becomes of any serious question in such a gathering? It will
certainly be replied to, but by whom? It is just as though, in the midst of a convivial dinner-
party, you should suddenly propound such questions as-"What is the soul? What is death?' or
others equally out of harmony with the tone of the company. If we would obtain serious
answers, we must ourselves be serious, and must place ourselves in the conditions required
for obtaining them; it is only by so doing that we shall obtain any satisfactory and ennobling
communications. We must, moreover, be laborious and persevering in our investigations,
otherwise the higher spirits will cease to trouble themselves about us, as the professor ceases
to occupy himself with the hopelessly idle members of his class.

X

The movement of inert bodies is a fact aready proved by experience; the point now to be
ascertained is, whether there is, or is not, a manifestation of -intelligence in this movement,
and, if thereis, what is the source of thisintelligence? We are not speaking of the intelligence
displayed in the movement of certain objects, nor of verbal communications, nor even of
those which are written directly by the medium: these manifestations, of which the spirit-
origin is evident for those who have thoroughly investigated the matter, are not, at first sight,
sufficiently independent of the will of the medium to bring conviction to an observer new to
the subject. We will therefore only speak, in this place, of writing obtained with the aid of an
object of any kind provided with a pencil, such as a small basket, a planchette, etc., the
fingers of the medium being placed upon the object in such a manner as to defy the most
consummate skill to exercise the slightest
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influence on the tracing of the letters. But let us suppose that, by some wonderful cleverness,
the medium succeeds in deceiving the most keenly observant eye, how can we explain the
nature of the communications, when they are altogether beyond the scope of the medium's
knowledge and ideas? And it is, moreover, to be remarked, that we are speaking not of
monosyllabic replies, but of many pages, dashed off, as frequently happens, with the most
astonishing rapidity, sometimes spontaneously, and sometimes upon a given subject; of
poems of elevated character, and irreproachable in point of style, produced by the hand of an
utterly illiterate medium. And what adds to the strangeness of these facts is, that they are
occurring all the world over, and that the number of mediums is constantly increasing. Are
these facts real or not ? To this query we have but one reply to make: "See and observe;
opportunities of doing so will not be lacking; but, above all, observe often, for a long time,
and according to the conditions required for so doing."

To the evidence adduced by us, what do our antagonists reply? 'Y ou are," say they, "the dupes
of imposition or the sport of illuson." We have to remark, in the first place, that imposition is
not likely to occur where no profit is to be made; charlatans are not apt to ply their trade
gratis. If imposition be practised, it must he for the sake of a joke. But by what strange
coincidence does there happen to be an understanding between the jokers, from one end of
the earth to the other, to act in the same way, to produce the same effects, and to give, upon
the same subjects, and in different languages, replies that are identical, if not in words, at least
in meaning? How is it that grave, serious, honour-able, and educated persons can lend
themselves to such manoeuvres and for what purpose? How is it that the requisite patience
and skill for carrying on such a piece of deception are found even in young children? For
mediums, if they are not passive instruments, must posses a degree of skill, and an amount
and variety of knowledge, incompatible with the age and social position of many of them.

"But," urge our opponents, "if there be no trickery, both parties may be the dupes of an
illusion." It is only reasonable that the quality of witnesses should be regarded as an element
in deciding the value of their evidence; and it may fairly be asked whether the spiritist theory,
whose adherents are already to be counted by
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millions, recruits these only among the ignorant? The phenomena on which it is based are so
extraordinary that we admit the reasonableness of doubt in regard to them; but what is not
admissible is the pretension of certain sceptics to a monopoly of common sense, and the
unceremonious way in which, regardless of the moral worth of their adversaries, they tax all
who are not of their opinion with infatuation or stupidity. For the affirmation of enlightened
persons who have, for along time, seen, studied, and meditated any matter, is aways, if not a
proof, at least a presumption in its favour, since it has been able to fix the attention of men of
mark, having no interest in propagating an error, nor time to waste upon worthless trifles.

X

Among the objections brought forward by our opponents are some which are more specious,
at least in appearance, because they are made by thoughtful minds.

One of these objections is prompted by the fact that the language of spirits does not always
seem worthy of the elevation we attribute to beings beyond the pale of humanity. But, if the
objector will take the trouble to look at the doctrinal summary we have given above, lie will
see that the spirits themselves inform us that they are not equals, either in knowledge or in
moral qualities, that we are not to accept everything said by spirits as literal truth, and that we
must judge for ourselves of the value of their statements. Assuredly, those who infer from this
fact that we have to deal only with maleficent beings, whose sole occupation is to deceive us,
have no acquaintance with the communications obtained in the centres habitually frequented
by spirits of superior advancement, or they could not entertain such an opinion. It is
regrettable that they should have chanced to see only the worst side of the spirit-world, for we
will not suppose that their sympathies attract evil, gross, or lying spirits, rather than good
ones. We will merely suggest that, in some cases, the inquirers may not be so thoroughly
principled in goodness as to repel evil, and that, taking advantage of their curiosity in regard
to them, imperfect spirits make use of the opening thus afforded to come about them, while
those of a higher order withdraw from them.

To judge the question of spirits by these facts would be as little reasonable as to judge of the
character of a people by the sayings and doings of a party of wild or disreputable fellows,
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with whom the educated and respectable classes of the population have nothing to do. Such
persons are in the position of the traveller who, entering some great capital by one of its worst
suburbs, should judge of al its inhabitants by the habits and language of this low quarter. In
the world of spirits, asin our own, there are higher and lower classes of society. Let inquirers
make a study of what goes on among spirits of high degree. and they will be convinced that
the celestia city is not peopled solely by the ignorant and vicious. But," it will be asked, "do
spirits of high degree come among us?' To which question we reply, “Do not remain in the
suburbs; see, observe, and judge; the facts are within reach of all but those alluded to by
Jesus. as having eyes, but seeing not, and ears, but hearing not..'

A variety of the same objection consists in attributing all spirit communications, and al the
physica manifestations by which they are accompanied, to the intervention of some
diabolical power-some new Proteus that assumes every form in order the more effectualy to
deceive us Without pausing to analyse a sup-position that we regard as not susceptible of
serious examination, and that is, moreover, refuted by what we have already said, we have
only to remark that, if such were the case, it would have to be admitted either that the devil is
sometimes very wise, very reasonable, and, above all, very moral, or else that there are good
devils as well as bad ones.

But, in fact, isit possible to believe that God would permit only the Spirit of Evil to manifest
himself, and this in order to ruin us, without giving us aso the counsels of good spirits as a
counter-poise ? To suppose that He cannot do this is to limit His power; to suppose that He
can do it, but abstains from doing it, is incompatible with the belief in His goodness. Both
suppositions are equally blasphemous. It must be observed that, to admit the communication
of evil spirits is to recognise the existence of spirit manifestations ; but, if they exist, it can
only be with the permission of God, and how then can we, without impiety, believe that He
would permit them to occur only for a bad purpose, to the exclusion of a good one? Such a
supposition is contrary alike to the simplest dictates of religion and of common sense.

Xl

One strange feature of the matter, urge other objectors, is the fact that only the spirits of well-
known personages manifest them-
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selves, and it is asked why these should be the only ones who do so? This query is suggested
by an error due, like many others. to superficial observation. Among the spirits who present
themselves spontaneoudly, the greater number are unknown to us, and, therefore, call
themselves by names that we know, and that serve to characterise them. With regard to those
whom we evoke, unless in the case of relatives or friends, we naturally address ourselves to
spirits whom we know of, rather than to those who are unknown to us; and as the names of
illustrious persons are those which strike us most forcibly, they are, for that reason, those
which are most remarked.

It is also considered as strange that the spirits of eminent men should respond familiarly to
our call, and should sometimes interest themselves in things that appear trifling in
comparison with those which they accomplished during their life. But there is in this nothing
surprising for those who know that the power and consideration which a man may have
possessed in this lower life give him no supremacy in the spirit-world. Spirits confirm the
gospel statement that "the last shall be first, and the first shall be last,” as regards the rank of
each of us when we return among them. Thus he who has been first in the earthly life may be
one of the last in that other world; he before whom all bowed their heads during the present
life may then find himself beneath the humblest artisan, for, on quitting the earthly life, he
leaves al his grandeur behind him; and the most powerful monarch may be lower than the
lowest of his subjects.

X1

A fact ascertained by observation, and confirmed by the spirits themselves, is the borrowing
of well-known and venerated names by spirits of inferior degree. How, then, can we be sure
that those who say they were, for example, Socrates Julius Caesar, Charlemagne, Fénélon
Napoleon, Washington, etc., were really the men they claim to have been ? This doubt exists
among many fervent adherents of spiritist doctrine. They admit the redlity of the intervention
and manifestation of spirits, but they ask themselves what certainty we can have of ther
identity ? This certainty it is, in fact, very difficult to obtain; but though it cannot be settled as
authentically as by the attestation of a civil register, it may, at least, be established
presumptively, according to certain indications.
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When the spirit who manifests himself is that of some one personally known to us, of a
relative or friend, for instance, and especiadly if of one who has been dead but a short time, it
is generally found that his language is perfectly in keeping with what we know of his
character; thus furnishing a strong presumption of hisidentity, which is placed almost beyond
reach of doubt when the spirit speaks of private affairs, and refers to family matters known
only to the party to whom he addresses himself. A son could hardly be mistaken as to the
language of his father and mother, nor parents as to that of their child, Most striking incidents
often occur in evocations of this intimate kind-things of a nature to convince the most
incredulous. The most Sceptical are often astounded by the unexpected revelations thus made
to them.

Another very characteristic circumstance often helps to establish a spirit's identity. We have
aready said that the handwriting of the medium generally changes with the spirit evoked, the
same writing being reproduced exactly every time the same spirit presents himself; and it
often happens that, in the case of persons recently deceased this writing bears a striking
resemblance to that of the person during life, the signatures, especialy, being sometimes
perfectly exact. We are, nevertheless, very far from adducing this fact as arule, or as being of
constant recurrence; we merely mention it as a point worthy of notice.

It is only when spirits have arrived at a certain degree of purification that they are entirely
freed from all corporeal influences, and as long as they are not completely dematerialised (to
employ their own expression), they retain most of the ideas, tendencies, and even the hobbies,
they had while on earth, all of which furnish additional means of identification ; hut these are
especialy to be found in the vast number of small details that are only perceived through
sustained and attentive observation. Spirits who have been authors are seen to discuss their
own works or views, approving or blaming them; others allude to various circumstances
connected with their life or death; and from all these indications we obtain what may, at least,
be regarded as moral presumptions in favour of their identity, the only ones that can be
looked for under the circumstances of the case.

If, then, the identity of the spirit evoked may be established, to a certain extent and in certain
cases, there is no reason why that identity may not exist in others; and although we may not
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have the same means of identification in regard to persons whose death is of more distant
date, we always have that of language and character, for the spirit of a good and enlightened
man will assuredly not express himself like that of a depraved or ignorant one. Asfor inferior
spirits who assume honoured names, they soon betray themselves by the character of ther
language and statements. If some one, for instance, calling himself Fénélon gave utterance to
remarks at variance with common sense or morality, his imposture would a once become
evident; but if the thoughts expressed by him were always noble, consistent, and of an
elevation worthy of Fénélon there would be no reason to doubt his identity, for otherwise we
should have to admit that a spirit whose communications inculcate only goodness would
knowingly be guilty of falsehood. Experience shows us that spirits of the same degree, of the
same character, and animated by the same sentiments, are united in groups and families; but
the number of spiritsisincalculable, and we are so far from knowing them all, that the names
of the immense mgjority of them are necessarily unknown to us. A spirit of the same category
as Féndon may therefore come to us in his name, and may even be sent by him as his
representative; in which case he would naturally announce himself as Fénélon, because he is
his equivalent, and able to supply his place, and because we need a name in order to fix our
ideas in regard to him. And, after all, what does it matter whether a spirit be really Fénélon or
not, if al that he saysis excellent, and such as Fénélon himself would be likely to say? For, in
that case, he must be a spirit of superior advancement; and the name under which he presents
himself is of no importance, being often only a means of fixing our ideas. This sort of
substitution would not be acceptable in evocations of a more intimate character; but, in these,
as just pointed out, we have other means of ascertaining the identity of the communicating

spirit.

It is certain, however, that the assumption of false names by spirits may give rise to numerous
mistakes may be a source of error and deception, and is, in fact, one of the most serious
difficulties of practical spiritism; but we have never said that this field of investigation, any
more than any other, is exempt from obstacles, nor that it can be fruitfully explored without
serious and persevering effort. We cannot too often reiterate the warning that spiritism is a
new field of study, and one that demands long
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and assiduous exploration. Being unable to produce at pleasure the facts on which Spiritism
is based, we are obliged to wait for them to present themselves; and it often happens that,
instead of occurring when we are looking for them, they occur when least expected For the
attentive and patient observer, materials for study are abundant, because he discovers in the
facts thus presented thousands of characteristic peculiarities which are for him so many
sources of light. It isthe samein regard to every other branch of science; while the superficial
observer sees in a flower only an elegant form, the botanist discoversin it a mine of interest
for his thought.

X1

The foregoing remarks lead us to say a few words in relation to another difficulty-viz., the
divergence which exists in the statements made by spirits.

Spirits differing very widely from one another as regards their knowledge and morality, it is
evident that the same question may receive from them very different answers, according to
the rank at which they have arrived; exactly as would be the case if it were propounded
aternately to a man of science, an ignoramus, and a mischievous wag. The important point,
as previously remarked, is to know who is the spirit to whom we are addressing our question.

But, it will be argued, how is it that spirits who are admittedly of superior degree are not al
of the same opinion? We reply, in the first place, that there are, independently of the cause of
diversity just pointed out, other causes that may exercise an influence on the nature of the
replies, irrespectively of the quality of the spirits themselves. This is a point of the highest
importance, and one that will be explained by our ulterior study of the subject, provided that
this study be prosecuted with the aid of the sustained attention, the prolonged observation, the
method and perseverance that are required in the pursuit of every other branch of human
inquiry. Years of study are needed to make even a second-rate physician; three-quarters of a
lifetime to make a man of learning: and people fancy that a few hours will suffice to acquire
the science of the infinite! Let there be no mistake in regard to
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this matter. The subject of Spiritism is immense. It involves al other subjects, physical,
metaphysical, and social; it is a new world that opens before us. Isit strange that time, and a
good deal of time, should be required for becoming acquainted with it?

The contradictions alluded to, moreover, are not always as absolute as they may seem to be at
first sight. Do we not see every day that men who are pursuing the same science give various
definitions of the same thing; sometimes because they make use of different terms, sometimes
because they consider it from different points of view, although the fundamental idea is the
same in each case? Let any one count up, if he can, the different definitions that have been
given of grammar! It must also be remembered that the form of the answer often depends on
the form under which the question has been put; and that it would be childish to regard as a
contradiction what is often only a difference of words. The higher spirits pay no heed to
forms of expression; for them, the thought itself is everything.

Let us take, for example, the definition of soul. That word, having no fixed meaning, spirits
like ourselves may differ in the meaning they give to it. One of them may say that it Is "the
principle of life;" another may call it "the animic spark;" a third may say that it isinternd; a
fourth, that it is external,, etc.; and each may be right from his own specia point of view.
Some of them might even be supposed to hold materiaistic views,; and yet such is not the
case. It is the same with regard to the word God. According to some, God is "the principle of
al things;" according to others, "the creator of the universe" "the sovereign intelligence,”
"the Infinite," "the great Spirit," etc.; and neverthelessit is aways "God." And so in regard to
the classification of spirits. They form an uninterrupted succession from the lowest to the
highest; all attempts at classification are therefore arbitrary, and they may be regarded as
forming three, five, ten, or twenty classes, without involving error or contradiction. All
human sciences offer the same variations of detail; every investigator has his own system;
and systems change, but science remains the same. Whether we study botany according to the
system of Linnaeus of Jussieu, or of Tournefort, what we learn is none the less botany. Let us
then cease to attribute more importance than they deserve to matters that are merely
conventional, and let us devote ourselves only to what is really important and we shall often
discover, on reflexion, a similitude
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of meaning in statements that appeared to us, at first sight. to be contradictory.

X1V

We should pass over the objection of certain scepticsin relation to the faulty spelling of some
spirits, were it not that this objection affords us an opportunity of calling attention to a point
of great importance. Spirit-orthography, is must be confessed, is not always irreproachable;
but he must be very short of arguments who would make this fact the object of serious
criticism on the plea that, "since spirits know everything, they ought to be well up in
spelling." We might retort by pointing to the numerous sins against orthography committed
by more than one of the lights of science in our own world, and which in no wise invalidate
their scientific authority; but a much more important point is involved in the fact alluded to.
For spirits, and especially for those of high degree, the idea is everything, the form is nothing.
Freed from matter, their language among themselves is as rapid as thought, for it is their
thought itself that is communicated without intermediary; and it must therefore be very
inconvenient for them to be obliged, in communicating with us, to make use of human
speech, with its long and awkward forms, its insufficiencies and imperfections, as the vehicle
of thelr ideas. They often alude to this inconvenience; and it is curious to see the means they
employ to obviate the difficulty. It would be the same with us if we had to express ourselves
in a language of which the words and locutions were longer, and the stock of expressions
more scanty, than those we habitually employ. The same difficulty is felt by the man of
genius, impatient of the slowness of his pen, which always lags behind his thought. It is
therefore easy to understand that spirits attach but little importance to questions of spelling,
especialy in the transmission of serious and weighty teachings. Should we not rather wonder
that they are able to express themselves equally in all tongues, and that they understand them
al? It must not, however, be inferred from these remarks that they are unable to express
themselves with conventional correctness; they do this when they judge it to be necessary; as,
for instance, when they dictate verses, some of which, written, moreover, by illiterate
mediums, are of a correctness and elegance that defy the severest criticism.
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There are persons who see danger in everything that is new to them, and who have therefore
not failed to draw an unfavourable conclusion from the fact that some of those who have
taken up the subject of Spiritism have lost their reason. But bow can sensible people urge that
fact as an objection? Does not the same thing often happen to weak heads when they give
themselves up to any intellectual pursuit? Who shall say how many have gone mad over
mathematics, medicine, music, philosophy, etc. But what does that prove? And are those
studies to be proscribed on that account? Arms and legs, the instruments of physical activity,
are often injured by physical labour; the brain, instrument of thought, is often impaired by
intellectual labour, to which, in fact, many a man may be said to fall a martyr. But, though the
instrument may be injured, the mind remains intact, and, when freed from matter, finds itself
again in full possession of its faculties.

Intense mental application of any kind may induce cerebral disease; science, art, religion
even, have al furnished their quota of madmen. The predisposing cause of madness is to be
found in some tendency of the brain that renders it more or less accessible to certain
impressions; and, where the predisposition to insanity exists, its manifestation takes on the
character of the pursuit to which the mind is most addicted, and which then assumes the form
of afixed idea. This fixed idea may be that of spirits, in the case of those who have been
deeply absorbed by spiritist matters; as it may be that of God, of angels, the devil, fortune,
power, an art, a science, a political or social system. It is probable that]at the victim of
religious mania would have gone mad on Spiritism, if Spiritism had been his predominant
mental occupation; just as he who goes mad over Spiritism would, under other circumstances,
have gone mad over something else.

We assert, therefore, that Spiritism does not predispose to insanity; nay, more, we assert that,
when correctly understood, it is a preservative against insanity.

Among the most common causes of cerebral disturbance must be reckoned the
disappointments, misfortunes, blighted affections, and other troubles of human life, which are
also the most frequent causes of suicide. But the enlightened spiritist |ooks upon the things of
thislife from so elevated a point of view, they seem to
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him so petty, so worthless, in comparison with the future he sees before him-life appears so
short, so fleeting-that its tribulations are, in his eyes, merely the disagreeable incidents of a
journey. What would produce violent emotion in the mind of another affects him hut sightly;
besides, he knows that the sorrows of life are trials which aid our advancement, if borne
without murmuring, and that he will be rewarded according to the fortitude with which he has
borne them. His convictions, therefore, give him a resignation that preserves him from
despair, and consequently from a frequent cause of madness and suicide. He knows,
moreover, through spirit communications, the fate of those who voluntarily shorten their
days; and as such knowledge is well calculated to suggest serious reflection, the number of
those who have thus been arrested on the downward path is incalculable. Such is one of the
results of Spiritism. The incredulous may laugh at it as much as they please; we only wish
them the consolations it affords to those who have sounded its mysterious depths.

Fear must also be reckoned among the causes of madness. Dread of the devil has deranged
many a brain; and who shall say how many victims have been made by impressing weak
imaginations with pictures of which the horrors are enhanced by the hideous detalls so
ingeniously worked into them? The devil, it is sometimes said, frightens only little children,
whom it helps to make docile and well-behaved. Yes; but only as do nursery-terrors and
bugaboos in general; and when these have lost their power, they who have been subjected to
this sort of training are apt to be worse than before; while, on the other hand, those who have
recourse to it overlook the risk of epilepsy involved in such disturbing action upon the
delicate child-brain. Religion would be weak indeed if its power could only be sustained by
fear. Happily such is not the case, and it has other means of acting on the mind. Spiritism
furnishes the religious element with a more efficient support than superstitious terror. It
discloses the redlity of things, and thus substitutes a salutary appreciation of the consequences
of wrong-doing for the vague apprehensions of unreasonable fear.

XVI

Two objections still remain to be examined, the only ones really deserving of the name,
because they are the only ones founded
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on arational basis. Both admit the reality of the materia and moral phenomena of Spiritism,
but deny the intervention of spiritsin their production.

According to the first of these objections, all the manifestations attributed to spirits are
merely effects of magnetism, and mediums are in a state that might be called waking
somnambulism, a phenomenon which may have been observed by any one who has studied

animal magnetism. In this state the intellectual faculties acquire an abnormal development;

the circle of our intuitive perceptions is extended beyond its ordinary limits; the medium

finds in himself, and with the ad of his lucidity, al that he says, and al the notions
transmitted by him, even in regard to subjects with which he is least familiar in his usual

state.

It is not by us, who have witnessed its prodigies and studied all its phases during thirty-five
years, that the action of somnambulism could be contested, and we admit that many spirit-
manifestations may be thus explained; but we assert that sustained and attentive observation
shows us a host of facts in which any intervention of the medium, otherwise than as a passive
instrument, is absolutely impossible. To those who attribute the phenomena in question to
magnetism, we would say, asto al others, "See, and observe, for you have certainly not seen
everything;" and we would also ask them to consider the two following points, suggested by
their own view of the subject. In the first place, we would ask them, What is the origin of the
hypothesis of spirit-action? Is it an explanation invented by a few individuals to account for
those phenomena? Not at all. By whom, then, has it been broached? By the very mediums
whose lucidity you extol. But if their lucidity be such as you declare it to be, why should they
atribute to spirits what they have derived from themselves? How can they have given
information so precise, logical, sublime in regard to the nature of those extra-human
intelligences? Either mediums are lucid, or they are not; if they are, and if we trust to their
veracity, we cannot, without inconsistency, suppose them to be in error on this point. In the
second place, if al the phenomena had their source in the medium himself, they would
always beidentical in the case of each individual; and we should never find the same medium
making use of different styles of expression, or giving utterance to contradictory statements.

The want of unity so often observed in the manifestations obtained by the same medium is a
proof of the diversity of the
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sources from which they proceed; and as the cause of this diversity is not to be found in the
medium himself, it must be sought for elsewhere.

According to the other objection, the medium is really the source of the manifestations, but,
instead of deriving them from himself, as is asserted by the partisans of the somnambulic
theory, he derives them from the persons among whom he finds himself. The medium is a
sort of mirror, reflecting all the thoughts, ideas, and knowledge of those about him; from
which it follows that he says nothing which is not known to, at least, some of them. it cannot
be denied, for it is one of the fundamental principles of spiritist doctrine, that those who are
present exercise an influence upon the manifestations; but this influence is very different
from what it is assumed to be by the hypothesis we are considering, and, so far from the
medium being the mere echo of the thoughts of those around him, there are thousands of facts
that prove directly the contrary. This objection is therefore based on a serious mistake, and
one that shows the danger of hasty judgements; those who bring it forward, being unable to
deny the redity of phenomena which the science of the day is incompetent to explain, and
being unwilling to admit the presence of spirits, explain them in their own way. Their theory
would be specious if it explained all the facts of the case; but this it cannot do. In vain is it
proved by the evidence of facts that the communications of the medium are often entirely
foreign to the thoughts, knowledge, and even the opinions of those who are present, and that
they are frequently spontaneous, and contradict all received ideas; the opponents referred to
are not discouraged by so dight a difficulty. The radiation of thought, say they, extends far
beyond the circle immediately around us; the medium is the reflection of the human race in
general; so that, if he does not derive his inspirations from those about him, he derives them
from those who are further off, in the town or country he inhabits, from the people of the rest
of the globe, and even from those of other spheres.

We do not think that this theory furnishes a more simple and probable explanation than that
given by Spiritism; for it assumes the action of a cause very much more marvellous. The idea
that universal space is peopled by beings who are in perpetua contact with us, and who
communicate to us their ideas, is certainly not more repugnant to reason than the hypothesis
of auniversal radiation, coming from every point of the universe, and con-
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verging in the brain of asingle individual, to the exclusion of all the others.

We repeat (and this is a point of such importance that we cannot insist too strongly upon it),
that the somnambulic theory, and that which may be called the theory of reflection, have been
devised by the imagination of men; while, on the contrary, the theory of spirit-agency is not a
conception of the human mind, for it was dictated by the manifesting intelligences
themselves, at a time when no one thought of spirits, and when the opinion of tile generality
of men was opposed to such a supposition. We have therefore to inquire, first, from what
guarter the mediums can have derived a hypothesis which had no existence in the thought of
any one on earth? and, secondly, by what strange coincidence. can it have happened that tens
of thousands of mediums, scattered over the entire globe, and utterly unknown to one another,
al agree in asserting the same thing? If the first medium who appeared in France was
influenced by opinions already received in America, by what strange guidance was he made
to go in search of ideas across two thousand leagues of sea, and among a people whose habits
and language were foreign to his own, instead of taking them in his own immediate vicinity?

But there is yet another circumstance to which sufficient attention has not been given. The
earliest manifestations, in Europe, as in America, were not made either by writing or by
speech, but by raps indicating the letters of the aphabet, and forming words and sentences. It
is by this means that the manifesting intelligences declared themselves to be spirits; and
therefore, even though we should admit an intervention of the medium's mind in the
production of verbal or written communications, we could not do so in regard to raps, whose
meaning could not have been known beforehand.

We might adduce any number of facts proving the existence of a persona individuality and
an absolutely independent will on the part of the manifesting intelligence; and we therefore
invite our opponents to a more attentive observation of the phenomena in question, assuring
them that, if they study these without prejudice, and refrain from drawing a conclusion until
they have made themselves thoroughly acquainted with the subject, they will find that their
theories are unable to account for al of them. We will only propose to such antagonists the
two following queries :-



56

ALLAN KARDEC

1. Why does it so often happen that the manifesting intelligence refuses to answer certain
guestions in regard to matters that arc perfectly known to the questioner, as, for instance, his
name or age, what he has in his hand, what he did yesterday, what he intends to do on the
morrow, etc.? If the medium be only a mirror reflecting the thought of those about him,
nothing should be easier for him than to answer such questions.

If our adversaries retort by inquiring why it is that spirits, who ought to know everything, are
unable to answer questions so ssimple, and conclude, from this presumed inability, that the
phenomena cannot be caused by spirits, we would ask them whether, if an ignorant or foolish
person should inquire of some learned body the reason of its being light at noonday, any
answer would be returned to his question? and whether it would be reasonable to conclude,
from the derision or the silence with which such a question might be received, that its
members were merely a set of asses? It is precisely because they are at a higher point than
ourselves that spirits decline to answer idle and foolish questions; keeping silence when such
are asked, or advising us to employ ourselves with more serious subjects.

2. We have aso to ask them why it is that spirits come and depart at their own pleasure, and
why, when once they have taken their departure, neither prayers nor entreaties can bring them
back ? If the medium were acted upon solely by the mental impulsion of those around him, it
is evident that the union of their wills, in such a case, ought to stimulate his clairvoyance. If,
therefore, he do not yield to the wishes of those assembled, strengthened by his own desire, it
is because he obeys an influence which is distinct from himself and from those about him,
and which thus asserts its own independence and individuality.

XVII

Incredulity in regard to spirit-communication, when not the result of systematic opposition
from selfish motives, has amost always its source in an imperfect acquaintance with the facts
of the case; which, however, does not prevent a good many persons from attempting to settle
the question as though they were perfectly familiar with it. It is possible to be very clever,
very learned, and yet to lack clearness of judgement; and a belief in one's own
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infallibility is the surest sign of the existence of this defect. Many persons, too, regard spirit
manifestations as being only a matter of curiosity. Let us hope that the reading of this book
will show them that the wonderful phenomena in question are something else than a pastime.

Spiritism consists of two parts. one of these, the experimental, deals with the subject of the
manifestations in general; the other, the philosophic, deals with the class of manifestations
denoting intelligence. Whoever has only observed the former is in the position of one whose
knowledge of physics, limited to experiments of an amusing nature, does not extend to the
fundamental principles of that science. Spiritist philosophy consists of teachings imparted by
spirits, and the knowledge thus conveyed is of a character far too serious to be mastered
without serious and persevering attention. If the present book had no other result than to show
the serious nature of the subject, and to induce inquirers to approach it in this spirit, it would
be sufficiently important; and we should rejoice to have been chosen for the accomplishment
of a work in regard to which we take no credit to ourselves, the principles it contains not
being of our own creating, and whatever honour it may obtain being entirely due to the spirits
by whom it has been dictated. We hope that it will achieve yet another result-viz., that of
serving as a guide to those who are desirous of enlightenment, by showing them the grand
and sublime end of individual and social progress to which the teachings of Spiritism directly
tend, and by pointing out to them the road by which alone that end can be reached.

Let us wind up these introductory remarks with one concluding observation. Astronomers, in
sounding the depths of the sky, discovered seemingly vacant spaces not in accordance with
the genera laws that govern the distribution of the heavenly bodies and they therefore
conjectured that those spaces were occupied by globes that had escaped their observation. On
the other hand, they observed certain effects the cause of which was unknown to them; and
they said to themselves, "In such aregion of space there must be aworld, for otherwise there
would be a void that ought not to exist; and the effects we have observed imply the presence
in that seeming void of such a world as their cause." Reasoning, then, from those effects to
thelr cause they calculated the elements of the globe whose presence they had inferred, and
facts subsequently justified their inference. Let us apply the
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same mode of reasoning to another order of ideas. If we observe the series of beings, we find
that they form a continuous chain from brute matter to man. But between man and God, who
is the apha and omega of al things, what an immense hiatus! Is it reasonable to suppose that
the links of the chain stop short with man, that he can vault, without transition, over the
distance which separates him from the Infinite? Reason shows us that between man and God
there must be other links, just as it showed the astronomers that between the worlds then
known to them there must be other worlds as yet unknown to them. What system of
philosophy has filled this hiatus? Spiritism shows that it is filled with the beings of al the
ranks of the invisible world, and that these beings are no other than the spirits of men who
have reached the successive degrees that lead up to perfection; and all things are thus seen to
be linked together from one end of the chain to the other. Let those who deny the existence of
spirits tell us what are the occupants of the immensity of space which spirits declare to be
occupied by them; and let those who scoff at the idea of spirit-teachings give us a nobler idea
than is given by those teachings of the handiwork of God, a more convincing demonstration
of His goodness and His power.

ALLAN KARDEC
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PHENOMENA which are inexplicable by any known laws are occurring all over the world,
and revealing the action of afree and intelligent will astheir cause.

Reason tells us that an intelligent effect must have an intelligent force for its cause; and facts
have proved that this force is able to enter into communication with men by the employment
of material signs.

This force, interrogated as to its nature, has declared itself to belong to the world of spiritual
beings who have thrown off the corporeal envelope of men. It is thus that the existence of
spirits has been revealed to us.

Communication between the spirit world and the corporeal world is in the nature of things,
and has in it nothing supernatural. Traces of its existence are to be found among all nations
and in every age; they are now becoming general and evident to all. Spirits assure us that the
time appointed by Providence for a universal manifestation of their existence has now come;
and that their mission, as the ministers of God and the instruments of His will, is to
inaugurate, through the instructions they are charged to convey to us, a new era of
regeneration for the human race.

This book is a compilation of their teachings. It has been written by the order and under the
dictation of spirits of high degree, for the purpose of establishing the bases of a rational
philosophy, free from the influence of prejudices and of preconceived opinions. It contains
nothing that is not the expression
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of their thought; nothing that has not been submitted to their approbation. The method('(l
adopted in the arrangement of its contents, the comments upon these, and the form given to
certain portions of the work, are al that has been contributed by him to whom the duty of
publishing it has been entrusted.

Many of the spirits who have taken part in the accomplishment of this task declare
themselves to have been persons whom we know to have lived at different epochs upon the
earth, preaching and practising virtue and wisdom Of the names of others history has
preserved no trace; but their elevation is attested by the purity of their doctrine and their
union with those who bear venerated names.

We transcribe the words in which, by writing, through the intermediary of various mediums,
the mission of preparing this book was confided to the writer:

-"Be zedlous and persevering in the work you have undertaken in conjunction with us, for
thiswork is ours. In the book you are to write, we shall lay the foundations of the new edifice
which is destined to unite all men in a common sentiment of love and charity; but, before
making it public, we shall go thorough it with you, so as to ensure its accuracy.

"We shall be with you whenever you ask for our presence, and shall aid you in al your
labours; for the preparation of thisbook isonly a part of the mission which has been confided
to you, and of which you have already been informed by one of us.

"Of the teachings given to you, some are to be kept to yourself for the present; we shall tell
you when the time for publishing them has come. Meanwhile make them the subject of your
meditations, that you may be ready to treat of them at the proper moment.

"Put at the beginning of the book the vine-branch we have drawn® for that purpose, because it
is the emblem of the work of the Creator. In it are united all the material elements that most

fitly symbolise body and spirit: the stem represents the body; the juice, the spirit; the fruit, the

union of body and spirit. Man's labour calls forth the latent qualities of the juice; the labour of

the body develops, through the knowledge thus acquired, the latent powers of the soul.

1Videp. 59, the facsimile of the branch drawn by spirits.
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"Do not adlow yourself to be discouraged by hostile criticism. You will have rancorous
contradictors, especially among those whose interest it is to keep up existing abuses. Y ou will
have such even among spirits; for those who are not completely dematerialised often
endeavour, out of malice or ignorance, to scatter abroad the seeds of doubt. Believe ill God,
and go boldly forward. We shall be with you to sustain you on your way; and he time is at
hand when the truth will shine forth on all sides.

"The vanity of some men, who imagine that they know everything, and are bent on explaining
everything in their own way; will give rise to opposing opinions; but all who have in view the
grand principle of Jesus will be united in the same love of goodness, and in a bond of
brotherhood that will embrace the entire world. Putting aside' all vain disputes about words,
they will devote their energies to matters of practical importance, in regard to which,
whatever their doctrinal belief, the convictions of al who receive the communications of the
higher spirits will be the same.

"Perseverance will render your labour fruitful. The pleasure you will feel in witnessing the
spread of our doctrine and its right appreciation will be for you arich reward, though perhaps
rather in the future than in the present. Be not troubled by the thorns and stones that the
incredulous and the evil-minded will place in your path; hold fast your confidence, for your
confidence will ensure our help, and, through it, you will reach the goal.

"Remember that good spirits only give their aid to those who serve God with humility and
disinterestedness; they disown al who use heavenly things as a stepping-stone to earthly
advancement, and withdraw from the proud and the ambitious. Pride and ambition are a
barrier between man and God; for they blind man to the splendours of celestial existence, and
God cannot employ the blind to make known the light."

"JOHN THE EVANGELIST, ST AUGUSTINE, ST VICENT DE PAUL, ST LOUIS, THE
SPIRIT OF TRUTH, SOCRATES, PLATO, FENELON, FRANKLIN, SWEDENBORG,"
etc., etc.
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BOOK FIRST - CAUSES

CHAPTER |
GOD

1. GOD AND INFINITY - 2. PROOFS OF THE EXISTENCE OF GOD
-3. ATTRIBUTESOF THE DIVINITY - 4. PANTHEISM.

God and Infinity
1. What is God?
"God is the Supreme Intelligence-First Cause of al things."*
2. What is to be understood by infinity?
"That which has neither beginning nor end; the unknown: all that is unknown isinfinite."
3. Can it be said that God is infinity?

"An incomplete definition. Poverty of human speech incompetent to define what transcends
human intelligence.”

Goad is infinite in His perfections, but "infinity" is an abstraction. To say that God is infinity is to
substitute the attribute of a thing for the thing itself, and to define something unknown by reference to
some other thing equally unknown.

1 The passage placed between inverted commas after each question is the reply made by the
communicating spirits, whose very words are given textually throughout the whole of this
book. The remarks and developments occasionally added by the author are printed in smaller
type wherever they might otherwise be confounded with the replies of the spirits themselves.
Where the author's remarks occupy an entire chapter or chapters, the ordinary typeis used, as,
In that case, no such confusion could occur.
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Proofs of the Existence of God
4. What proof have we of the existence of God?

"The axiom which you apply in al your scientific researches, 'There is no effect without a
cause.' Search out the cause of whatever is not the work of man, and reason will furnish the
answer to your guestion.”

To assure ourselves of the existence of God. we have only to look abroad on the works of creation. The
universe exists, therefore It has a cause. To doubt the existence of God isto doubt that every effect hasa
cause, and to assume that something can have been made by nothing.

5. What is to be inferred from the intuition of the existence of God which may be said to be
the common property of the human mind?

"That God exists; for whence could the human mind derive this intuition if it had no real
basis? The inference to he drawn from the fact of this intuition is a corollary of the axiom.
"There Is no effect without a cause."

6. May not our seemingly intuitive sense of the existence of God be the result of education
and of acquired ideas?

"If such were the case, how should this intuitive sense be possessed by your savages?”

If the intuition of the existence of a Supreme Being were only the result of education It would not be
universal, and would only exist, like all other acquired knowledge, in the minds of those who had received
the special education to which it would be due.

7. Is the first cause of the formation of things to be found in the essential properties of
matter ?

"If such were the case, what would be the cause of those properties? There must always be a
first cause."

To attribute the first formation of thingsto the essential properties of matter, would be to take the effect
for the cause, for those properties are themselves an effect, which must have a cause.

8. What is to be thought of the opinion that attributes the first formation of things to a
fortuitous combination of matter, in other words, to chance?

"Another absurdity! Who that is possessed of common sense can regard chance as an
intelligent agent? And, besides, what is chance? Nothing."

The harmony which regulates the mechanism of the universe can only result from combinations adopted
in view of predetermined ends,
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and thus, by itsvery nature, reveals the existence of an Intelligent Power. To attribute the first formation
of things to chance is nonsense for chance cannot produce the results of intelligence. If chance could be
intelligent, it would cease to be chance.

9. What proof have we that the first cause of all things is a Supreme Intelligence, superior to
all other intelligences?

"You have a proverb which says, The workman is known by his work.' Look around you,
and, from the quality of the work, infer that of the workman."

We judge of the power of an intelligence by its works as no human being could create that which is
produced by nature, it is evident that the first cause must be an Intelligence superior to man.

Whatever may be the prodigies accomplished by human intelligence, that intelligence itself must have a
cause and the greater theresultsachieved by it, the greater must be the cause of which it isthe effect. It is
this Supreme Intelligence that is the first cause of all things, whatever the name by which mankind may
designateit.

Attributes of the Divinity
10. Can man comprehend the essential nature of God?
"No; he lacks the sense required for comprehending it."
11. Will man ever become able to comprehend the mystery of the Divinity?

"When his mind shall no longer be obscured by matter, and when, by his perfection, he shall
have brought himself nearer to God, be will see and comprehend Him."

Theinferiority of the human facultiesrendersit impossible for man to comprehend the essential nature of
God. In theinfancy of the race, man often confounds the Creator with the creature, and attributesto the
former the imperfections of the latter. But, in proportion 55 his moral sense becomes developed, man's
thought penetrates more deeply into the nature of things, and he is able to form to himself a juster and
more rational idea of the Divine Being, although his idea of that Being must always be imperfect and
incomplete.

12. If we cannot comprehend the essential nature of God, can we have an idea of some of His
perfections?

"Yes, of some of them. Man comprehends them better in proportion as he raises himself
above matter; he obtains glimpses of them through the exercise of hisintelligence.”

13. When we say that God is eternal, infinite, unchangeable, immaterial, unique, all-
powerful, sovereignty just and good, have we not a complete idea of His attributes?

"Y es, judging from your point of view, because you think that you sum up everything in those
terms; but you must understand that there are things which transcend the intelligence of the
most
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intelligent man, and for which your language, limited to your ideas and sensations, has no
expressions. Your reason tells you that God must possess those perfections in the supreme
degree; for, if one of them were lacking, or were not possessed by Him in an infinite degree,
He would riot be superior to al, and consequently would not be God. In order to be above al
things, God must undergo no vicissitudes, He must have none of the imperfections of which
the imagination can conceive."

God iseternal. If He had had a beginning, He must either have sprung from nothing, or have been created
by some being anterior to Himself. It Is thus mat, step by step, we arrive at the idea of infinity and
eternity.

God is unchangeable. If He were subject to change, the laws which rule the universe would have no
stability.

God is immaterial, that is to say, that His nature differs from every-thing that we call matter, or
otherwise. He would not be unchangeable, for He would be subject to the transfor mations of matter.

God isunique. If there were several Gods, there would be neither unity of plan nor unity of power in the
ordaining of the universe.

God is all-powerful because He is unique. If He did not possess sovereign power, there would be
something more powerful, or no less powerful, than Himself. He would not have created all things and
those which He had not created would be the work of another God.

God is sovereignty just and good. The providential wisdom of the divine laws Isrevealed as clearly In the
smallest things as In the greatest and this wisdom rendersit impossible to doubt either Hisjustice or His
goodness.

Pantheism

14. Is God a being distinct from the universe, or is He, according to the opinion of some, the
result of all the forces and intelligences of the universe?

"If the latter were the case, God would not be God, for He would be effect and not cause; He
cannot be both cause and effect."

“God exists. You cannot doubt His existence, and that is one essential point. Do not seek to
go beyond it; do not lose yourselves in a labyrinth which, for you, is without an issue Such
inquiries would not make you better; they would rather tend to add to your pride, by causing
you to imagine that you knew something, while, in reality, you would know nothing. Put
aside systems. You have things enough to think about that concern you much more nearly,
beginning with yourselves. Study your own imperfections, that you may get rid of them; this
will be far more useful to you than the vain attempt to penetrate the impenetrable.”
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15. What is to be thought of the opinion according to which all natural bodies, all the beings,
all the globes of the universe are parts of the Divinity, and constitute in their totality the
Divinity itself; in other words the Pantheistic theory?

"Man, not being able to make himself God, would fain make himself out to be, at least, a part
of God."

16. Those who hold this theory professto find in it the demonstration of some of the attributes
of God. The worlds of the universe being infinitely numerous, God is thus seen to be infinite;
vacuum, or nothingness, being nowhere, God is everywhere: God being everywhere, since
everything is an integral part of God, He is thus seen to be the intelligent cause of all the
phenomena of the universe. What can we oppose to this argument?

"The dictates of reason. Reflect on the assumption in question, and you will have no difficulty
in detecting its absurdity."

The Pantheistic theory makes of God a material being, who, though endowed with a supreme intelligence,
would only be on a larger scale what we are on a smaller one. But, as matter is incessantly undergoing
transformation, God, if this theory were true, would have no stability. He would be subject to all the
vicissitudes, and even to all the needs, of humanity He would lack one of the essential attributes of the
Divinity -viz., unchangeableness. The properties of matter cannot be attributed to God without degrading
our idea of the Divinity and all the subtleties of sophistry fail to solve the problem of His essential nature.
We do not know what God is but we know that it isimpossible that He should not be and the theory just
stated is in contradiction with His most essential attributes. It confounds the Creator with the creation,
precisely as though we should consider an ingenious 'machineto be an integral portion of the mechanican
who invented it.

Theintelligence of God isrevealed in Hisworks, asisthat of a painter in his picture but the works of God
areno more God Himself than the pictureistheartist who conceived and painted it.
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GENERAL ELEMENTS OF THE UNIVERSE

1. KNOWLEDGE OF THE FIRST PRINCIPLES OF THINGS
-2. SPIRIT AND MATTER - 3. PROPERTIESOF MATTER
- 4. UNIVERSAL SPACE.

Knowledge of the First Principles of Things
17. Isit given to mankind to know the first principle of things?
"No. There are things that cannot be understood by man in this world."
18. Will man ever be able to penetrate the mystery of things now hidden from him?

"The veil will be raised for him in proportion as he accomplishes his purification; but, in
order to understand certain things, he would need faculties which he does not yet possess.”

19. Cannot man, through scientific investigation, penetrate some of the secrets of nature.?

"The faculty of scientific research has been given to him as a means by which he may
advance in every direction; but he cannot overstep the limits of his present possibilities.”

The farther man advancesin the study of the mysteries around him, the greater should be hisadmiration
of the power and wisdom of the Creator. But, partly through pride, partly through weakness, hisintellect
itself often renders him the sport of illusion. He heaps systems upon systems; and every day shows him
how many errors he has mistaken for truths, how many truths he hasrepelled aserrors. Ail this should be
alesson for hispride.

20. Is man permitted to receive communications of a higher order in regard to matters which,
not being within the scope of his senses, are beyond the pale of scientific investigation?

"Yes. When God judges such revelations to be useful, He reveas to man what science is
incompetent to teach him."

It is through communications of this higher order that man is enabled, within certain limits, to obtain a
knowledge of his past and of hisfuture destiny.
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Spirit and M atter

21. Has matter existed from all eternity, like God, or has it been created at some definite
period of time?

"God only knows. There is, nevertheless, one point which your reason should suffice to show
you, viz., that God, the prototype of love and beneficence, can never have been inactive.
However far off in the past you may imagine the beginning of His action, can you suppose
Him to have been for a single moment inactive?'

22. Matter is generally defined as being "that which has extension,” "that which can make an
impression upon our senses," "that which possesses impenetrability." Are these definitions
correct?

"From your point of view they are correct, because you can only define in accordance with
what you know. But matter exists in states which are unknown to you. it may be, for instance,
so ethereal and subtle as to make no impression upon your senses; and yet it is still matter,
although it would not be such for you."

- What definition can you give of matter?

"Matter is the element which enchains spirit, the instrument which serves it, and upon which,
at the same time, it exertsits action."

From this point of view it may be said that matter is the agent, the intermediary, through which, and
upon which, spirit acts.

23. What is spirit?
"The intelligent principle of the universe."
- What is the essential nature of spirit?

"It is not possible to explain the nature of spirit in your language. For you it is not a thing,
because it is not palpable; but for usit isathing.”

24. |s spirit synonymous with intelligence?

"Intelligence is an essentia attribute of spirit, but both merge in a unitary principle, so that,
for you, they may be said to be the same thing."

25. Is spirit independent of matter, or isit only one of the pro properties of matter, as colours
are a property of light, and as sound is a property of the air?



70

ALLAN KARDEC

"Spirit and matter are distinct from one another; but the union of spirit and matter is
necessary to give intelligent activity to matter."

- Is this union equally necessary to the manifestation of spirit? (We refer, in this question, to
the principle of intelligence, abstractly considered, without reference to the individualities
designated by that term.)

"It is necessary for you, because you are not organised for perceiving spirit apart from matter.
Y our senses are not formed for that order of perception.”

26. Can spirit be conceived of without matter, and matter without spirit?
"Undoubtedly, as objects of thought."
27. There are, then, two general elements of the universe matter and spirit?"

"Y es; and above them both is God, the Creator, Parent of all things. These three elements are
the principle of all that exists-the universal trinity. But to the material element must be added
the universal fluid which plays the part of intermediary between spirit and matter, the nature
of the latter being too gross for spirit to be able to act directly upon it. Although, from another
point of view, this fluid may be classed as forming part of the materia element, it is,
nevertheless, distinguished from that element by certain special properties of its own. If it
could be classed simply and absolutely as matter, there would be no reason why spirit also
should not be classed as matter. It isintermediary between spirit and matter. It isfluid, just as
matter is matter, and is susceptible of being made, through its innumerable combinations with
matter, under the directing action of spirit, to produce the infinite variety of things of which
you know as yet but avery small portion. This universal, primitive, or elementary fluid, being
the agent employed by spirit in acting upon matter is the principle without which matter
would remain for ever in a state of division, and would never acquire the properties given to
it by the state of ponderability."

-Is this fluid what we designate by the name of electricity?

"We have said that it is susceptible of innumerable combinations. What you call the electric
fluid, the magnetic fluid, etc.,, are modifications of the universal fluid, which, properly
speaking, is
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only matter of a more perfect and more subtle kind, and that may be considered as having an
independent existence of its own."

28. Since spirit itself is something, would it not be more correct and clearer to designate
these two general elements by the terms inert matter and intelligent matter ?

"Questions of words are of little importance for us. It is for you to formulate your definitions
in such a manner as to make yourselves intelligible to one another. Your disputes amost
aways arise from the want of a common agreement in the use of the words you employ,
owing to the incompleteness of your language in regard to all that does not strike your
senses.”

Onefact, patent to all observers, dominates all our hypotheses. We see matter which is not intelligent: we
see the action of an intelligent principle independent of matter. The origin and connection of these two
things are unknown to us. Whether they have, or have not. a common source. and points of contact pre-
ordained in the nature of things. whether intelligence has an independent existence of itsown. or isonly a
property or an effect, or even whether it is (as some assume it to be) an emanation of the Divinity, are
points about which we know nothing. Matter and intelligence appear to us to be distinct; and we
ther efore speak of them as being two constituent elements of the universe. We see, above these, a higher
intelligence which governs all things, and is distinguished from them all by essential attributes peculiar to
itself; 1t isthis Supreme I ntelligence that we call God.

Properties of M atter
29. Isdensity an essential attribute of matter?

"Y es, of matter as understood by you, but not of matter considered as the universal fluid. The
ethereal and subtle matter which forms this fluid is imponderable for you, and yet it is none
the less the principle of your ponderable matter.”

Density isa relative property. Beyond the sphere of attraction of the various globes of the universe, there
isno such thing as" weight," just astherelsneither "up" nor " down."

30. Is matter formed of one element or of several elements?

"Of one primitive element. The bodies which you regard as simple are not really elementary;
they are transformations of the primitive matter."

31. Whence come the different properties of matter?

"From the modifications undergone by the elementary molecules, as the result of their union
and of the action of certain conditions.”

32. According to this view of the subject, savours, odours, colours, sounds, the poisonous or
salutary qualities of bodies, are
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only the result of modifications of one and the same primitive substance?

"Y es, undoubtedly; and that only exist in virtue of the disposition of the organs destined to
perceive them."

This principle Is proved by the fact that the qualities of bodies are not perceived by all persons In the
same manner. The same thing appears agreeable to the taste of one person, and disagreeable to that of
another. what appears blue to one person appears red to another. That which is a poison for some, is
wholesome for others.

33. Isthe same elementary matter susceptible of undergoing all possible modifications and of
acquiring all possible qualities.’

"Yes; and itis, thisfact which isimplied in the saying that everything isin everything."?

Oxygen, hydrogen, azote, carbon, and all the other bodies which we regard as simple, are only
modifications of one primitive substance. But the impossibility, in which we have hitherto found
ourselves, of arriving at this primitive matter otherwise than as an intellectual deduction, causes these
bodies to appear to usto be really elementary and we may, therefore, without Impropriety, continue for
the present to regard them as such.

- Does not this theory appear to bear out the opinion of those who admit only two essential
properties in matter, viz., force and movement, and who regard all the other Properties of
matter as being merely secondary effects of these, varying according to the intensity of the
force and the direction of the movement?

"That opinion is correct. But you must also add, according to the mode of molecular
arrangement; as you see exemplified, for instance, in an opaque body, that may become
transparent, and vice versa."

34. Have the molecules of matter a determinate form?'

"Those molecules undoubtedly have a form, but one which is not appreciable by your
organs."

- Isthat form constant or variable?

"Constant for the primitive elementary molecules, but variable for the secondary molecules,
which are themselves only agglomerations of the primary ones; for what you term a molecule
is still very far from being the elementary molecule.

Universal Space

35. Isuniversal space infinite or limited?

IThis principle explains a phenomenon familiar to all magnetisers, viz., the imparting to any given substance-to
water, for example-of very different qualities, such as specific flavours, or even the active qualities
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"Infinite. Suppose the existence of boundaries, what would there be beyond them ? This
consideration confounds human reason; and nevertheless your reason itself tells you that it
cannot be otherwise. It is thus with the idea of infinity, under whatever aspect you consider it.
Theidea of infinity cannot be comprehended in your narrow sphere.”

If we imagine a limit to space, no matter how far off our thought may place this limit, our reason tells us
that there must still be something beyond It and so on, step by step, until we arrive at the idea of infinity;
for the " something beyond," the existence of which isrecognised by our thought as necessity, were it only
an absolute void, would still be space.

36. Does an absolute void exist in any part of space?

"No thereis no void. What appears like avoid to you is occupied by matter in a state in which
it escapes the action of your senses and of your instruments.”

of other substances. As there is but one primitive element, and as the properties of different bodies are only
modifications of this element, it follows that the substance of the most Inoffensive and of the most deleterious
bodies is absolutely the same. Thus water, which is formed of one equivalent of oxygen and two equivalents of
hydrogen, becomes corrosive if we double the proportion of oxygen. An analogous transformation may be
produced through the action of animal magnetism, directed by the human will.
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CREATION

1. FORMATION OF WORLDS- 2. PRODUCTION OF LIVING BEING
- 3. PEOPLING OF THE EARTH ADAM - 4. DIVERSITY OF HUMAN RACE
-5. PLURALITY OF WORLD -6. THE BIBLICAL ACCOUNT OF THE CREATION.

Formation of Worlds

The univer se comprises the infinity of worlds, both of those we see and those we do not see all animate and inanimate
beings all the starsthat revolve in space, and all fluids with which space isfilled.

37. Has the universe been created, or hasit existed from all eternity, like God?

"Assuredly the universe cannot have made itself; and if it had existed from all eternity, like
God, it could not be the work of God."

Reason tells usthat the univer se cannot have made itself, and that, asit could not be the work of chance, it must be the
work of God.

38. How did God create the universe?

"To borrow awell-known expression, by Hiswill. Nothing can give a better idea of the action
of that all-powerful will than those grand words of Genesis, "God said, ‘'Let there be light,’
and there was light."

39. Can 'we know how worlds are formed?

"All that can be said on this subject, within the limits of your comprehension, is this: Worlds
are formed by the condensation of the matter disseminated in space.”

40. Are comets, as is now supposed, a commencement of condensation of the primitive
matter-worlds in course of formation?

Yesbut it is absurd to believe in the influence attributed to them. | mean, the influence which
is commonly attributed to them; for al the heavenly bodies have their share of influence in
the production of certain physical phenomena.”

41. Isit possible for a completely formed world to disappear, and for the matter of whichiitis
composed to be again disseminated in space?
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"Yes. God renews worlds as He renews the living beings that inhabit them."

42. Can we know the length of time employed in the formation of worlds-of the earth, for
instance?

"Thisisamatter in regard to which | can tell you nothing , for it is only known to the Creator;
and foolish indeed would he be who should pretend to possess such knowledge, or to number
the ages of such aformation."

Production of Living Beings
43. When did the earth begin to be peopled?

"In the beginning all was chaos; the elements were mixed up in a state of confusion.
Gradualy those elements settled into their proper places, and then appeared the orders of
living beings appropriate to the successive e states of the globe."

44. Whence came the living beings that appeared upon the earth ?

"The germs of these were contained in the earth itself, awaiting the favourable moment for
their development. The organic principles came together on the cessation of the force which
held them asunder, and those principles formed the germs of al the living beings that have
peopled the earth. Those germs remained latent and inert, like the chrysalis and the seed of
plants, until the arrival of the proper moment for the vivification of each species. The beings
of each species then came together and multiplied.”

45. Wher e wer e the organic elements before the formation of the earth?

"They existed, so to say in the fluidic state, in space, in the midst of the spirits, or in other
planets, awaiting the creation of the earth in order to begin a new existence on a new globe."

Chemistry shows us the molecules of inorganic bodies uniting to produce crystals of regular forms that
areinvariable for each species, as soon as those molecules find themselves in the conditions necessary to
their combination. The slightest disturbance of those conditions suffices to prevent the union of the
material elements, or. at least, to prevent the regular arrangement of the latter Which constitutes the
crystal. Why should not the same action take place among the organic elements? we preserve for years
the seeds of plants and of animals, which are only vivified at a certain temperature and under certain
conditions: grains of wheat have been seen to germinate after the lapse of centuries. Theis. then, in seeds
a latent principle of Vitality, which only awaits the concourse of favourable circumstances to develop
itself. May not that which takes place under our eyes every day have also taken place at the origin of the
globe? Does this view of the formation of living beings brought forth out of chaos by the action of the
forces of natureitself detract in any way from the
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glory of God? So far from doing this, the view of creation thus presented to us is more consonant than
any other with our sense of the vastness of His power exerting its sway over all the worlds of infinity
through the action of universal laws. Thistheory, it istrue, does not solve the problem of the origin of the
vital elements, but nature has mysterieswhich it isasyet impossible for usto explain.

46. Do any living beings come into existence spontaneously at the present day?

"Yes, but the prima germs of these already existed in a latent state. You are constantly
witnesses of this phenomenon. Do not the tissues of the human body and of animals contain
the germs of a multitude of parasites, that only await for their development the occurrence of
the putrid fermentation necessary to their life? Each of you contains a umbering world of
microscopic beings in process of creation."

47. Was the human species among the organic elements contained in the terrestrial globe?

"Yes; and it made its appearance at the time appointed by the Creator. Hence the statement
that man was ‘formed out of the dust of the ground.™

48. Can we ascertain the epoch of tile appearance of man and of the other living beings on
the earth?

"No; al your calculations are chimerical."

49. If the germs of the human race were among the organic elements of the globe, why are
human beings not produced spontaneously at the present day, as they were at the time of its
origin?

"The first beginning of things is hidden from us nevertheless, it may be asserted that the
earliest progenitors of the human race, when once brought into existence, absorbed in
themselves the elements necessary to their formation in order to transmit those elements
according to the laws of reproduction. The same may be said in regard to all the different
species of living beings."

Peopling of the Earth - Adam
50. Did the human race begin with one man only?
"No; he whom you call Adam was neither the first nor the only man who peopled the earth.”
51. Isit possible to know at what period Adam lived?

"About the period which you assign to him; that isto say, about 4000 years before Christ."
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The man of whom, under the name of Adam, tradition has preserved the memory, was one of those who, In some one
of the countries of the globe. survived one of the great cataclysms which at various epochs have changed Its surface,
and who became the founder of one of the racesthat people the earth at the present day. The laws of nature render it
impossible that the amount of progress which we know to have been accomplished by the human race of our planet
long before the time of Christ could have been accomplished so rapidly as must have been the case If it had only been
In existence upon the globe since the period assigned as the date of Adam. The opinion most consonant with reason is
that which regardsthe story of Adam asa myth, or asan allegory personifying the earliest ages of the world.

Diversity of Human Races

52. What is the cause of the physical and moral differences that distinguish the various races
of men upon the earth?

"Climate, modes of life, and socia habits. The same differences would be produced in the
case of two children of the same mother, if brought up far from one another, and surrounded
by different influences and conditions; for the children thus diversely brought up would
present no moral resemblance to each other."

53. Did the human race come into existence on various points of the globe?

"Yes, and at various epochs; and this is one of the causes of the diversity of human races. The
people of the primitive periods, being dispersed abroad in different climates, and forming
aliances with those of other countries than their own, gave rise perpetualy to new types of
humanity."

- Do these differences constitute distinct species?

"Certainly not. All of them constitute but a single family. Do the differences between the
varieties of the same fruit prevent their all belonging to the same species.”

54. If the human species do not all proceed from the same progenitor, should they, on that
account, cease to regard one another as brothers?

"All men are brothers in virtue of their common relation to the Creator, because they are
animated by the same spirit, and tend towards the same goal. The human mind is aways
prone to attach too literal a meaning to statements which are necessarily imperfect and
incomplete."

Plurality of Worlds
55. Are all the globes that revolve in space inhabited?

"Y es; and the people of the earth are far from being, as you
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suppose, the first in intelligence, goodness, and general development. There are many men
having a high opinion of themselves who even imagine that your little globe alone, of al the
countless myriads of globes around you, has the privilege of being inhabited by reasoning
beings. They fancy that God has created the universe only for them. Insensate vanity!"

God has peopled the globes of the universe with living beings, all of whom concur in working out the aims
of His providence. To believe that the presence of living beings I's confined to the one point of the universe
inhabited by usisto cast a doubt on the wisdom of God, who has made nothing in vain, and who must
ther efore have assigned to all the other globes of the universe a destination more important than that of
gratifying our eyeswith the spectacle of a starry night. Moreover, there Isnothing in the position. size, or
physical constitution of the earth to warrant the supposition that It alone, of the countless myriads of
globes disseminated throughout the infinity of apace. hasthe privilege of being inhabited.

56. Isthe physical constitution of all globes the same?
"No; they do not at al resemble one another."

57. The physical constitution of the various worlds not being the same for all does it follow
that the beings who inhabit them have different organisations?

"Undoubtedly it does; just as, in your world, fishes are organised for living in the water, and
birdsfor living in the air."

58. Are the planets furthest removed from the sun stinted in light and heat, the sun only
appearing to them of the size of one of the fixed stars?

"Do you suppose that there are no other sources of light and heat than the sun? And do you
count for nothing the action of eectricity which, in certain worlds, plays a very much more
important part than in your earth ? Besides, how do you know that the beings of those worlds
see in the same manner as you do, and with the aid of organs such as yours?"

The conditions of existence for the beings who Inhabit the various worlds must be supposed to be
appropriateto the spherein which they are destined to live. If we had never seen fishes, we should be at a
loss to under stand how any living beings could exist In the sea. So in regard to all the other worlds, which
doutless contain elements that are unknown to us. In our own earth, are not the long polar nights
illumined by the electrical displays of the aurora borealis? Is It impossible that. In certain worlds,
electricity may be more abundant than in ours, and may subserve, in Its general economy, various
important uses not imaginable by us? And may not those worlds contain in themselves the sour ces of the
heat and light required by their inhabitants?

The Biblical Account of the Creation

59. The different nations of the earth have formed to them-selves widely divergent ideas of the
creation; ideas alwaysin
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harmony with their degree of scientific advancement. Reason and science concur in admitting
the fantastic character of certain theories. The explanation of the subject now given through
spirit communication is confirmatory of the opinion which has long been adopted by the most
enlightened exponents of modern science.

This explanation will no doubt be objected to, on the ground that it is in contradiction with
the statements of the Bible; but a careful examination of those statements shows us that this
contradiction is more apparent than real, and that it results from the interpretation which has
been given to expressions whose meaning is allegorical rather than historical.

The question of the personality of Adam, regarded as the first man, and sole progenitor of the
human race, is not the only one in regard to which the religious convictions of the world have
necessarily undergone modification. The hypothesis of the rotation of the earth round the sun
appeared, at one time, to be in such utter opposition to the letter of the Bible, that every
species of persecution was directed against it, and against those who advocated it. Yet the
earth continued to move on in its orbit in defiance of anathemas; and no one, at the present
day, could contest the fact of its movement without doing violence to his own powers of
reasoning.

The Bible aso tells us that the world was created in six days, and fixes the epoch of this
creation at about 4000 years before the Christian era. Previoudy to that period the earth did
riot exist. At that period it was produced out of nothing. Such is the formal declaration of the
sacred text, yet science, positive, inexorable steps in with proof to the contrary. The history of
the formation of the globe is written in indestructible characters in the worlds of fossls,
proving beyond the possibility of denia that the six lays of the creation arc successive
periods, each of which may have been of millions of ages. This is not a mere matter of
statement or of opinion. It is afact as incontestably certain as is the motion of the earth, and
one that theology itself can no longer refuse to admit, although this admission furnishes
another example of the errors into which we are led by attributing literal truth to language
which is often of a figurative nature. Are we therefore to conclude that the Bible is a mere
tissue of errors ? No; but we must admit that men have erred in their method of interpreting
it.
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Geology, inits study of the archives written in the structure of the globe itself, has ascertained
the order of succession in which the different species of living beings have appeared on its
surface, and this order is found to be in accordance with the sequence indicated in the book of
Genesis, with this difference, viz., that the earth, instead of issuing miraculousy from the
hand of God in the course of a few days, accomplished its formation under the impulsion of
the Divine will, but according to the laws and through the action of the forces of nature, in the
course of periods incalculable by us. Does God appear less great and less powerful for having
accomplished the work of creation through the action of forces, and according to laws, of His
own ordaining? And is the result of the creative energy less sublime for not having been
accomplished instantaneoudly? Evidently not; and puerile indeed must he the mind that does
not recognise the grandeur of the Almighty Power implied in this evolution of the worlds of
the universe through the action of eternal laws. Science, so far from diminishing the glory of
the Divine action, displays that action under an aspect still more sublime, and more consonant
with our intuitive sense of the powe